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poygai muni budattar péyalvar tan
porunalvarum kurukécan vittucittan
tuyya kulacékaran nam pananadan
tondaradippodi malicai vanda codi
vaiyamellam maraivilanga valvel éndum
mangaiyarkon enrivargal magilndu padum
ceyya tamil malaigal nam teliyavodit

teliyada marai nilangal teliginromé| | (1)
Meaning: nam = We teliginromé = will learn in detail marai

nilangal = the various parts of the Vedas teliyada = that we do
not know, odi = by reading (learning) teliya = the easily
understandable ceyya = very simple (lucid) tamil malaigal =
garlands of Tamil poems padum = sung magilndu = joyfully
(rapturously) by (all the following, namely ;)
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poygai muni = the sage who descended on the earth (i.e., was
born) at a lake called Poygai (“Saro-muni”), pddattar = Padatt
Alvar (“Bhuta muni”), péyalvar = Péy Alvar (“Mahadahvaya”),
kurukécan = the Master of Kurukapuri (Nammalvar) varum =
who was born tan porunal = on the banks of the cool Tamraparni
River, vittacittan = Periyalvar (Visnucitta), tuyya = the pure
kulacekaran = Kulasekhara, nam panandadan = our own Tiruppan
Alvar (Both this Alvar and the author!, more than any one else,
were the objects of special grace of Lord Ranganatha. The titles
of “Munivahana” for this Alvar and “Vedantacarya” for the
author were both conferred by Lord Ranganatha Himself. It is
for this reason, the author has used the qualifier “nam (our own)”
while referring to this Alvar signifying an affectionate close
personal relation), tondaradippodi = Tondaradippodi Alvar (who
considered himself to be podi = the dust adi = under the feet of
tondar = God’s devotees) (bhakta anghri renu), malicai vanda
codi = Tirumalicai Alvar, who appeared as a bright light at a place
called “Tirumalicai” [At a yaga (sacrifice), some people objected
to extend him the prime recognition. At that time, he suddenly
appeared to their eyes like God’s own tejas (fiery energy); hence
this name for him, and mangaiyar kon = Tirumangai Alvar, the
revered Master of all the residents of the town of “Tirumangai”,
éndi = wielding val vél = the sword and the shield, marai vilanga
= who made the Vedas shine vaiyam ellam = all over the world.

TS:  Wewill understand in detail the various parts of the VVedas
that we could not comprehend earlier, by reading (reciting) the
simple, easy-to-understand garlands of Tamil pasurams sung

! Throughout this work, the term “author” is used to denote Svami Desikan.
Likewise, the term “Commentator” is used to denote Srimad Mysore
Andavan and the term “Translator” (often abbreviated as “T” is used to
denote yours truly “d@san”.
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(composed) joyfully by the several great Alvars namely, Poygai
Alvar, Padatt Alvar, Péy Alvar, Nammalvar the Great One from
the town of Tirukkurugdr on the banks of the cool Tampraparni
River, Visnucittan (Periyalvar), the pure Kulasekhara Alvar, our
own Tiruppan Alvar, Tondaradippodi Alvar, Tirumalicai Alvar the
bright light that arrived at the town of Malicai, and the sword-
and-shield-wielding Tirumangai Alvar the Chief of the Town of
Tirumangai.
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kulasekharahvayah| |

asmanmunih srimunivahanakhyau bhaktanghrirenussa ca
bhaktisarah |

sarvatra loke srutayo yathasyurdiptastatha kunta
krpanapanih| |

mangapurisah kalivairistrirityadibhih parvatanairminindraih |
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sangiyamana dravidoktimala rjvirvayamsamyagadhitya

pascat]| |

vedantabhaganatidurgamarthan nigidhabhavanupabrmhanai
staih|

prabandhabhagairvisadarthaniscayam janimahe tanmunibrnda
masritah| |
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inbattil iraificudalil icaiyum pérril
igalada palluravil iragamarril
tanparril vinai vilakkil tagavokkattil
tattuvattai unarttudalil tanmaiyakkil
anbarkkée avadarikkum Ayan nirka
arumaraigal tamil ceydan talé kondu
tunbarra madurakavi tonrak kattum

tolvaliyé nalvalikal tunivargatke| | (2)
Meaning: irka = Even though there was Ayan = Gopala (the

Cowherd) Who avadarikkum = descends on this earth anbarkkeé
= for the sake of helping His devotees (in various ways such as )
inbattil = in granting the experience of bliss, iraificudalil = in
seeking Him as the Ultimate Refuge, icaiyum = (in obtaining) an
acceptable pérril = purusartha (human aspiration), in granting
igalada = never-diminishing pal uravil = several forms of
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relationship with Him, iragam marril = in developing distaste (for
inappropriate matters that do not pertain to God), tanparril = in
establishing close contact with Him (uniting with Him), vinai
vilakkil = in the destruction of their (devotees’) sins, tagavokkattil
= in extending unbounded compassion, unartudalil = in teaching
(blessing one with) tattuvattai = the spiritual knowledge (tattva
jiiana), and Akkil = in creating tanmai = the behaviour (natural to
the Self), leaving Him, tunbu arra = the blemishless madura kavi
= Sri Madhura Kavi Alvar kondu = accepted (took refuge at) ta/é
= the feet alone ceydan = of (Sri Nammalvar) the one who
produced (composed) tamil = in the Tamil language aru = the
difficult-to-understand maraigal = vedantas. tol valiyé = Only the
sacred (pure) anadi marga (the path that has been for ever)
ténrakkattum = shown (by that great Madhura Kavi Alvar) very
clearly for one to see nal valikal = are the paths to Moksa
tunivargatké = for the bold aspirants. [Bhakti (devotion) and
Prapatti (total surrender) are the only two paths for attaining
Moksa. Even though one can ultimately understand all the
metaphysical meanings through devotion to God and with the
help of the knowledge of the scriptures, Acarya krpa (Acarya’s
grace) is absolutely essential for the mumuksu (the Moksa-
aspirant). Without that, nothing can be attained].

TS: God came down as Gopala on earth, for the sake of
helping His devotees in various ways such as in granting the
experience of bliss, in seeking Him as the Ultimate Refuge, in
granting appropriate desired results, in granting the devotees
several forms of never-diminshing relationships with Him, in
developing distaste for materialistic things, in developing a close
link with Him, in the destruction of the devotee’s sins, in
extending limitless compassion to the devotee, in blessing the
devotee with the correct tattva jiigna (spiritual knowledge) and
in creating in the devotee, the behavior that is natural for the self.
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Even so Sri Madhura Kavi Alvar, the blemishless one, did not go
to Gopala but instead fell in total surrender at the feet of Sr7
Nammalvar, who presented to the world the difficult-to-
understand vedantas in simple Tamil language. In this manner
Sri Madhura Kavi Alvar has shown to the bold Moksa-aspirant,
what has always been the best path, the path of Acarya-nistha
(steadfast devotion to one’s Acdrya) for attaining one’s goal.
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bhogyatve sevyatayam anumatapurusarthatvadustyajyanana-
bandhavya svanuraga pravihati visayesvatmasamslesakarye |
papaughonmulakrtye niravadhikarunayam ca tatvopadese
jivasvabhavikakrtyadhigativisaye svasrayaikasrayebhyah| |
sarvamlilaphalam tadvitaritumamale gopabale sthite:’pi
Srutyantanam vidhatum sakalavisayatam dravidoktya krtitvam |
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yo:’bhittasyaiva padau madhurakavi samakhyo:'nagho
yassritassan

margamyam no dadarsa prabhavati hi sa evativisvasa
bhajam| |
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ennuyir tandalittavaraic caranam pukku
yan adaiveé avargurukkal nirai vanangip
pinnarulal perumbuadir vanda vallal
periyanambi Alavandar manakkal nambi
nanneriyai avarkkuraitta uyyakkondar
nadamuni cadagopan cénai nadan
innamudat tirumagal enrivarai munnittu
emperuman tiruvadigal adaiginréné| |

Meaning: caranam pukku = By taking refuge alittavarai =
in the one (my Acdrya) who saved me en uyir tandu = by showing
me (by creating in me its awareness) my “self”, yan = | (the one
who have become the recipient of Acarya’s grace), adaivé = will
attain him. vanangi = Prostrating before (taking refuge in) nirai =
the parampara (lineage) avar gurukkal = those Acaryas of my
Acarya, and pin arulal = with the grace of the successive earlier
Acdryas, (namely) vallal = the magnanimous (Sr7
Ramanujacarya) perumbidiar = who came to this earth at the
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town of Sriperumbadiir, periyanambi = (his Acdrya) Periyanambi
(Mahapirna), Alavandar = (his guru) Alavandar (Sri
Yamunacarya), manakkal nambi = (his Acdrya) Manakkal
Nambi (Sri Ramamisra), uyyakkondar = (his Acdrya) Sri
Pundarikdksa uraitta = who taught avarkku = him (Srf Manakkal
Nambi) nan neriyai = the better path (between the two paths
Bhakti and Prapatti, the latter indeed is the superior path),
nadamuni = (his Acdrya) Sri Nathamuni, cadagépan = (his
Acdrya ) Sri Nammalvar, cénai nadan = (his Acarya) Senapati
(Commander-in-Chief) Sri Visvaksena, in amudat tirumagal =
(his Preceptor) Mahalaksmi who is more covetable than amrta
(elixir) and ivarai munnittu = keeping them in front of me (i.e.,
following them) (in the order stated above), adaiginréné = 1 will
attain tiruvadigal = the Holy Feet emperuman = of Sriman
Narayana. [For the Moksa-aspirant, gurubhakti (devotion to the
Acarya) is the most essential at all stages].

TS: Through total surrender | will reach my Acarya who saved
me by teaching about my own “self”. | will then offer my
prostrations to the parampara (lineage) of the Acaryas of my
Acarya, and seeking the grace of those successive earlier Acaryas
starting from the magnanimous Sri Ramanujacarya of
Sriperumbadir, and moving up to Periyanambi, Alavandar,
Manakkal Nambi, Uyyakkondar (Sri Pundarikaksa) who taught
him (Manakkal Nambi) the good path, Nathamuni, Sathaképan
(Nammalvar), Visvaksena (the Commander—in-Chief of God)
and Sri Mahalaksmi who is sweeter than amrta, | will attain the
holy feet of Sriman Narayana.

. :l_ [N N N ¢ ¢
SA0f T FEUEA SR HENTIEE)




¢ [ [ C o ¢
A Al aqf eIl IR
i TS Graaiea alent = ||

el o AR FRRAAATRE TS TBTR

(e ¥

Sl EFI’GU?ZHPT??IEJ S U R B G CRI T B
NN HYS RS G ST=RTRRT ||

datvatmanam ma Avattamiha saranametyaitadacaryavarya-

Srenim natvatha karunyata uditamudaram mahabhadtapuryam |
$rimadramanujaryam mahitamunimahaptrnakam yamunaryam
$rimantam ramamisram supathamupadisantam sarojeksanam
cal |

natham tam yogivaryam krtabharajanatakdtanistham satharim
visvaksenam ca laksmim atisayitasudhamevamadin purastat|
krtva karunyapirnanatha jagadudayadyadihetordayaloh
$rimannarayanasyottamapadakamale
samsraye:'nanyabhaktya| |
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arananul valic cevvai alittidum aidugarkku or
varanamay avar vadak kadaligal maytta piran
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érani kirtti iramanucamuni innuraicer
cirani cindaiyinom cindiyom init tivinaiyé| |

Meaning: cindaiyinom = Being filled with the thought
(always thinking about) cir ani = auspiciously enriched cér = by
taking in urai = the noble siktis (statements) in = that are very
soothing (from the quality of their words and meanings) of piran
= the Great Benefactor, irdmdnuca muni = Sri Radmanujacarya,
who has ér ani = a very appropriate and fittingly glorious kirti =
reputation (all over the land), and who or varanamay = became
like a unique wild elephant to aidugarkku = the false protagonists
alittidum = who corrupted and destroyed cevvai = the straight-
forward nature (that closely represented the spirit of the sitras)
vali = of the path Aranandl = of the vedanta sSastra (the
Brahmasitras of Sri Vydsa), and madytta = and destroyed
(destroyed) avar = their vadak kadaligal = arguments like (a wild
elephant would destroy) banana plants, (we) ini = henceforth
(after having become sophisticated by enjoying taste of the works
of Sri Ramanujacarya, the King of all sages) cindiyém = will
never even think about ti vinai = those terrible karmas (acts not
acceptable to God); (Such being the case, there is no question of
performing those acts; Never indeed!)

TS: The great Sri Ramanujdacarya, richly deserving his
reputation, decimated the haitukas (proponents of the false
doctrines), who distorted the straight-forward meanings of the
vedanta sastras, like a wild elephant destroying a banana
plantation. With our thoughts having been sanctified by being
filled with his pleasant and soothing divya siktis, we will never
in the future, even so much as think about the distorted messages
of the false proponents, let alone practice them.
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lokalankarakirtih yatikulatilakah tasya ramanujasya
Srisuktyananditanam kathamapi na bhavet no:’ghacintam hi
cittam]| |
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nila vandinru vidivagaiyal ninaivonriya nam

mila vandinnum vinaiyudam ponri vilundulaladu
alavandar ena venru arul tandu vilangiya cir
alavandar adiyom padiyomini alvalakké| |

Meaning: ena = True to every one’s praise saying that
vandar = he came Ala = to lead and save, Alavandar = Sri
Alavandar (Yamundcdrya) came to save us who nijavandu = after
a very very long time (of struggling and suffering in the samsara)
vidi vagaiyal = luckily by the grace of God, onriya = attained inru
= in this life ninaivu = the desire (to uplift ourselves), so that nam
= we ulaladu = may not undergo the unbearable suffering vilundu
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= by falling down (to a lower level) onri = by acquiring udumbu
= association with an (other) body mija vinai = arising out of even
more sins. adiyom = We, the servants of him (Sr7 Alavandar) cir
= of auspicious qualities vilangiya = who is shining venru = by
conquering (the false proponents) and aru/ tandu = extending his
grace on us, padiyom = will never study (read) ini = henceforth
alvalkké = the unjust material (false sastras).

TS: True to his fame as “ The one who came to lead us to
Moksa”, Sri Alavandar (Yamunacdrya) came down to save us,
who have been just lucky after a very long time to have got the
desire to uplift ourselves, so that we do not suffer from falling
again in to the trap of rebirth by committing more sins. We, the
servants of that illustrious leader of auspicious qualities, who
shines by winning over the false proponents and showers his
grace on us, will refrain from heeding (or following) any
misleading instructions (from others).
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ayatascirakalato janipathe daivat vidanto hitam
bhlyo:’piha yatha patema na vayamduskarmadehairyutah |
dliyemapi tathopayata iva samj~jayeta va vadinah
jitvasmasu dayalurahitayasah sriyamuneyo munih| |
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tadrksadesikapadadvandvasevarata vayam |
na pathamastvapanyayagranthan anyan itah param| |
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kalam valamburiyanna narkadal adiyavarkkut
talam valangit tamilmarai innicai tanda vallal
mulum tavaneri mattiya nadamuni kalalé
nalum toludeluvom namakkar nigar nanilattée| |

Meaning: eluvom = We will uplift ourselves toludu = by
worshipping nalum = every day kalalé = the feet nadamuni = of
Sri Nathamuni alone, talam valangi = who taught the tala vidya
(the science of rhythm) adiyavarkku = to the devotees nal kadal
= of great devotion anna = who were comparable in greatness to
kalam = the bugle (or cakra) valamburi = and the right-handed
conch (which, because of their victory-announcing sounds, are
indicators of their owner’s high status), tanda vallal = and
graciously created for them (taught them) icai = the beautiful
music tamil marai = of the Dravida Veda (Tamil Divya
Prabandham), and mattiya = established (all over the world)
malum = the eagerly received tava neri = the tapo-marga
(ascetic path). yar = Who nanilatté = in the four directions (in the
world) nigar = are equal namakku = to us? (i.e., there is no one
else luckier than us).

TS: We will elevate our lives by worshipping every day the
holy feet of Sri Nathamuni, who taught us the science of musical
rhythm and with it, brought the sweet music of the Nalayira Divya
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Prabandham in Tamil to the devotees who are known for their
devotion and who can be regarded as the”bugle” and the “conch”
(usually used for announcing victory), and established the highly
regarded spiritual path in this world. Thus, who in the world can
be luckier than us?
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kahalasvanasankhanadasamasritamalabhaktyoh
talayugdravidoktigitikalopadesturudarinah |

adarena tayostapo:’yanadarsinathamuneh padau
nityameva nisevya vrddhimupaima no bhuvi ke samah| |
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alum adaikkalam enremai ampuyattal kanavan

talinai cerndu emakkum avai tanda tagavudaiyar

mulum irutkal vila muyanrodiya manrin ullam
nalum ugakkavingé namakkor vidi vaykkinradée| |

(Upodgathadhikarah)
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Meaning: or = A unique vidi = good fortune vaykkinradé =
has materialized (very well) ingé = right here namakk = for us
ugakka = to rejoice nalum = every day (by reflecting on) u/lam =
the meaning mdnrin = of the three rahasyas muyanru = earnestly
odiya = taught to us, mdalum = so that the growing irutkal =
ignorances vifla = may go away, tagavu udaiyar = by the
compassionate (acaryas) who cérndu = took refuge in ta/ inai =
both the feet kanavan = of the Consort ambuyattal = of
Mahalaksmi residing on the lotus alum = (so that He) may
receive emmai = Us adaikkalam = as objects to be saved, tanda
=and brought emakkum = to us also avai = those feet of the Lord.

TS: Our compassionate acaryas have taken refuge at the Feet
of $r7 Laksmivallabha, praying on our behalf that He may receive
us as objects deserving to be saved by Him. They have also
brought the same Feet to us so that we may also take refuge in
them. There is now a unique opportunity for us right here on this
earth to reflect on and enjoy the inner meaning of the three
rahasyas (“secrets”) that they have earnestly taught us so that we
may be able to drive away all the mounting ignorance.
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svikurvasman svaraksyan iti kamalagrhavallabhanghri prapadya
taddanaikanukampaih gurubhirabhihite sadaram vitadose |



16

tatparyartho rahasyatraya ihaca yatha no:’bhivardheta samyak
santusyamasca tadvannirupamavidhiragatya pakvah
samindhe] |
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tiruvudan vanda celumanipol tirumal idayam
maruvidam enna malaradi cidum vagaiperunam
karuvudan vanda kadu vinaiyarril vilundolugadu
aruvudan aindarivar arul ceyya amaindanaré| |

[From this pasuram onwards till the fortieth pasuram, the verses
are in the antadi format (i.e., each verse begins with the last word
of the previous verse)].

Meaning: amaindanaré = It is the acaryas who are fully
capable ceyya = of showing us aru/ = compassion so that nam =
we (who deserve to) pera = acquire cidum = the status of being
able to carry on our head malar adi = the flower-like smooth feet
(of God) maru idam enna = with the feeling that it is the
favourable place for idayam = the heart tiru mal = of the Lover
of Laksmi (i.e., of Laksmikanta), celu mani pol =just like the
precious Kaustubhamani vanda = that came up tiru udan = along
with Mahalaksmi (during the churning of the ocean), vilundu
olugadu = may not fall and be washed away arril = in the river
kadu vinai = of the terrible sins vanda = that have come (with us)
karuvudan = starting right from birth; for (the acaryas) alone
arivar = understand aindu = the “five” [i.e., the five components
namely, Paramatma svaridpa (the nature of the Supreme Self),
Jivatma svardpa (the nature of the Individual Self), the dpaya
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(Means) for attaining Moksa, Phala (the nature of the final Fruit
attained), and the Obstacles to attaining the Phala)] aruvudan =
along with their subtleties [such as the knowledge of the difficult-
to-understand  concepts like Sesa-sesi  (Master-servant)
relationship, etc].

In other words, the all-knowing acaryas are capable of gracing us
with the appropriate knowledge to attain Moksa. After having
taken refuge in the Acdrya, there is no need for seeking any one
else for attaining such knowledge.

TS: When the Milky Ocean was churned, Mahalaksmi and
Kaustubhamani that came out of the ocean ended up adorning the
chest of Sriman Narayana. We wish to carry on our head the
flowery smooth feet of God so that we may also be accepted to
stay close to His heart in the same way. Our dcaryas are the only
ones who are capable of compassionately gracing us with the
necessary knowledge so that we can realize our desire, without
falling and being washed away in the terrible river of sins that
have accompanied us right from our birth. It is because the
acaryas are the only ones who fully understand the artha
paficaka (the five components of the path to Moksa) with all its
subtleties.
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sardham laksmyopayatah pravaramaniriva srisavaksassthalam
hi

tancasmakamnivasasthalamiti padapadmarhasirsa vayam cal|
garbhayatograpapavrajasariti nipatya vrajamo na yadvat
suksmarthan pafica tadvat viduriha guravo:'smasvalam vye
dayante]| |
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amaiyavivai enum acaiyinal aru munrulagil
cumaiyana kalvigal ctlavandalum togai ivai enru
imaiya imaiyavar éttiya ettirandenniya nam
camayaciriyar cadirkkum tani nilai tandanare| |

(Sara-Niskarsadhikarah- 2)

Meaning: acaiyinal = With the feeling enum = that ivai = the
philosophical subjects that we have already learnt or are presently
learning amaiyadu = are not enough, aru minru = the (6 x 3=) 18
cumaiyana = heavy (burdensome) kalvigal = subjects ulagil =
(that one can learn) in this world cala vandalum = come crowding
around us, ivai = these togai = are there only just for making up
the number. enru = For this reason, nam = our camaya dciriyar =
the proponent acaryas of our doctrine, who enniya = recount
(with due contemplation of the meaning) ett = the Astaksara
mantram and irand = the two mantras (namely, the Dvaya and
Carama-sloka mantras) éttiya = that are lauded imaiya = with
steadfast gaze imaiyavar = by the nityasiris, tandanar = have
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gracefully brought (revealed) to us cadirkum = the smart tani nilai
= and very unique position (state).

TS: As if all the philosophical subjects that one has already
studied are not enough, one might study all the eighteen weighty
subjects available in the world. However, these will only crowd
around us and are good only for providing the number count. For
this reason, our proponent acaryas recount only the Astaksara
mantram and the other two mantras, namely the Dvaya and
Carama-sloka that are glorified by the wide-eyed nityasiris, By
initiating us in these, these acaryas have gracefully placed us in
a smart and unique position in the pursuit of Moksa.
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naita abhyasyamana alamiti ca kala asayastadasorvyam
sarva bharayamana ganasa upagatascapi samkhyasamaptyai|
matvaivam nirnimesaih paramapadagataih samtutam
castavarne

mantram samsilayanto dvayamiha
samayacaryarajo:’smadiyah| |

sarasaravivekajiiah sarvojjivanadam sthitim|

krpaya copadesena dusprapamitaraih daduh| |
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nilai tanda darakanay niyamikkum iraivanumay
iladonrenavagai ellam tanadenum endaiyumayt
tulaiyonrilaiyena ninra tulay mudiyan udambay
vilaiyinri nam adiyom enum védiyar

meypporulé| |

(Pradhana Pratitantradhikarah - 3)
Meaning: nam = We udambay = who are the “body” of God
are the wvilai inri = free-of-charge [i.e.,nirupadhika

(unconditional)] adiyom = servants tulay mudiyan = of the Lord
wearing the tulasi leaves on His crown, Who darakanady = being
the “dharaka” (Bearer or Sustainer) nilai tanda = giving the state
of existence (to the universe), iraivanum day = being also the
Master niyamikkum = directing or controlling the universe, being
the One epum = about Whom it is said ellam tanad = that
everything belongs to Him enavagai = (so completely) that no
one can say onru iladu = that there is even one thing that does not
belong to Him, endaium ay = and also being our Father, ninra =
stands tulai onru ilai ena = with nothing else equal to Him [as
“svetara samasta vastu vilaksana” (distinct from every thing
other than Him). enré = The foregoing indeed poru/ = is the
summary (settled conclusion) of védiyar = the wise ones well
versed in the Vedas.
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TS: God, adorned with tulasi on His crown is the Bearer
(Sustainer) of this universe as well as the One Who controls it.
The universe belongs to Him and there is indeed nothing that
doesn’t belong to Him. He is also our Father. We are His sarira
(body) and are his unconditional servants. These facts indeed are
the well considered conclusion of our wise acaryas well versed
in the Vedas. (In fact, these are the essential tenets of
Visistadvaita doctrine).
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porulonrena ninra pimagal nadan avan adi cérndu
arul onrum anban avankol upayam amaindapayan
marulonriya vinai val vilangenru ivaiyaindarivar
irul onrilavagai emmanam téraviyambinaré| |

(Arthapaficakadhikarah — 4)

Meaning: arivar = (Our acaryas) who understand in detail
ivai aindum = all these five aspects (artha paficakas), enra =
namely, pd magal nadan = the Consort of Mahalaksmi born out
of flower ninra = Who stands ena = as onru = the sole
Purusartha, anban = the devotion-filled bhakta aru/ onrum =
carrying His grace, upayam = the paths (i.e., Bhakti or Prapatti)
avan kol = he has chosen to use, payan = the final fruit amainda
= attained (total experience of Brahman) and val vilang = the
powerful shackle vinai = of sins onriya = causing (without a
break) marul = ignorance, viyambinaré = have indeed graciously
taught us (guided us) (so that) iru/ = the ignorance onru ila vagai
= is driven away completely (with nothing left behind) and em =
our manam = mind téra = becomes clear.

TS: Our dcaryas have understood in detail all the five
components (artha paficakas), namely
1. the Supreme Lord (I$vara), the Consort of Mahalaksmi
born in a flower, as the one and only Purusartha to be
attained
2. the devotion-filled Jiva, the Recipient of the Lord’s grace
3. the Path (Bhakti or Prapatti) that the Jiva has chosen to
attain Moksa
4. the final Fruit (Reward) that the jiva can expect to attain
(namely, Eternal Kainkaryam of Lord)
5. the powerful Obstacle (shackle), namely the sins carried
by the jiva, causing continuous ignorance,
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They have graciously taught us how to proceed so as to drive
away the ignorance completely without a trace being left behind,
so that our mind becomes very clear.
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téra viyambinar cittum acittum iraiyum ena
vérupadum viyan tattuva mdnrum vinaiyudampil
kGirupadum kodu mogamum tan iraiyam kurippum
mara ninaindarulal marai ndl tanda vadiyaré| |
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(Pacuram from Tatva-trayadhikharah — 5)

Meaning: adiyar = The early dacaryas tanda = who brought
and taught (in Tamil) marai ndl = the veda-sastra (i.e., the
upanisats) arulal = out of compassion iyambinar = told (taught
us) téra = in a way (we) could understand viyam = the amazing
tattuva minrum = tattva-trayam (three concepts) vérupadum =
separating (distinguishing) ena = as cittum = the cétanam
(living) concept, acittum = the acétanam (inert) concept and
iraiyum = the I$vara (God) concept, ninaindu = thinking
(deciding) mara = to change (remove) kodu = the evil mégamum
= ignorance (illusion) kurippum = and the (false) identification of
tan = oneself irai am = as the (independent) Master, kdrupadum
=that is growing stronger day by day vinai udumbil = inside one’s
body resulting from past sins.

TS:  Our Parvacaryas who brought us the veda sastras have
delineated for us with great compassion the three amazing and
distinct concepts of cit, acit and Isvara (Living matter, Inert
matter and God) with the intention of removing the terrible
illusion and the false identification of oneself as the Independent
Master, that has grown stronger every day in our material body
resulting from the accumulated sins from the past.
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karmanubandhini vilaksanabandhadehe
atmabhramah pratikalam parivrddha ugrah
svatma svatantra iti dhisca yatha nivrtya
vardheta sanmatirihetyanukampaya ye |
adyastrayimakutabodhanadanadaksah
tattvatrayam cidacidisa iti prabhinnam
atyantavismayakaram svagatasvabhavat
vidmo yatha suvisadam samupadisan nah| |
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vadiyar mannum tarukkac cerukkin marai kulaiyac
cadu canangal adanga nadungat tanittaniye
adiyenavagai Arana décikar carrinar nam
podamarum tirumadudan ninra purananaiyé| |

(Paradevata Paramarthyadhikarah)

Meaning: (To see that) vadiyar = the evil arguers, cerukkin
= in their arrogance and man = with their high-powered tarukka
= logic, endvagai = may not advance wrong arguments tanit
taniyé adi = each one to establish some one they think, be it Indra,
Rudra, Brahma, Aditya, and so on, as the one supreme God and
the sole Creator of the universe) (loudly so as to make) marai =
the vedas kulaiya = to become scared, and cadu canangal = the
pious people adanga = to completely nadunga = shudder in fear,
Crana décikar = the Vedantic Acaryas (our Respected Teachers)
carrinar = have acclaimed purdnanaiyé = Sriman Nérayana only,
ninra = Who stands nam tiru mad udan = by the side of the
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famous Youthful Lady called Laksmi, podu amarum = who
resides in the lotus flower. [They have loudly proclaimed to one
and all, “He is the One who is the Cause of the universe; He alone
and no one else can be regarded as the Supreme God; all the rest
are subordinate to Him”]

TS: The proponents of false doctrines, in their arrogance and
using their high-powered logic, may each try to establish his/her
own god as the sole cause of the universe, thereby threatening the
vedic message and causing the pious people to shudder in
complete helplessness. To prevent this from happening, our
respected Vedantic Acaryas have loudly proclaimed that only
Sriman Narayana standing by the side of Sri Laksmi who resides
in the lotus, is the Sole Cause of the Universe.
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ninra puranan adiyinai éndum nedum payanum
ponrudalé nilaiyenridap pongum bavakkadalum
nanridu tiyadidenru navinravar nal arulal

venru pulangalai vidinai véndum perum payané| |

(Pacuram from Mumuksatvadhikarah)

Meaning: venru = One should conquer pulargalai = the
senses and véndum = seek perum payan = the greatest gift vidinai
= Moksa, nal arulal = with the good krpa of navinravar = the
learned Acaryas who enru = have said (pointed out) that nedum
= the ever-lasting payanum = beneficial outcome (purusartha) of
éndum = being able to serve at adi inai = the two feet ninra
puranan = of the Purana Purusa (the Original Being) standing
(along with Laksmi) nanru idu = as “This is good”; (and that)
pongum = the ebbing bava kadalum = ocean of samsara (cycle
of birth and death) enrida = which is said to have ponrudalé =
getting (eventually) anhilated alone nilai = as its very nature,
tiyad idu = as “This is troublesome”. (This indeed is the prayer
of the Cetana who has achieved the understanding of the
Paravara-tattva).

TS:  One should conguer one’s senses and seek the greatest
fruit, namely Moksa with the help of the learned acaryas. They
have pointed out to us to that we should consider the gift of being
able to serve for ever at the feet of the Original Being, i.e., Sriman
Nardyana standing next to Maha Laksmi is the best thing for us
to aspire; and that we should consider the intrinsically perishable
ebbing ocean of samsara (the cyle of birth and death) as evil.
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véndum perum payan videnrarindu vidi vagaiyal
nindum kurugiyum nirkum nilaigalukkérkum anbar
mundonril mila vinai marrudalil mugundan adi
puandanri marror pugalonrilai ena ninranaré| |

(Adhikari-Vibhagadhikarah)

Meaning: arindu = Having realized enru = that perum payan
= the great gift véndum = to pray for vidu = is (indeed) Moksa,
anbar = the devotees (Moksa-aspirants) érkum = who (qualify to)
adopt nilaigalukku = stands (paths) nirkum = that are ninddm =
either long kurugium = or short vagaiyal = according vidi = to
their fate (set by God’s wish), ninranaré = stay indeed mandu =
engaged onril = in one (of those paths), ena = (noting) that
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marrudalil = to remove mdla vinai = the basic sins (obstacles in
the path or adverse will of God), marror onru ilai= there is no
other pugal = saving method pandu anri = except taking refuge
adi = at the feet mugundan = of Sriman Narayana. [Even though
for a sakifichana (a Jiva who has some assets or resources) there
is the path of Bhaktiyoga available for attaing Parama-
purusartha, i.e., Moksa, he still has the essential need for prapatti
(refuge at the feet of God) for removing the obstacles in his path
of Bhaktiyoga, just like in the case of an akifichana (one who is
a destitute with no resources) for whom Prapatti is the only
recourse to remove the obstacles to attaining Moksal.

TS: Having realized that Moksa is the greatest gift that one
yearns for, the aspirant has to follow one of the two paths, namely
the long one (Bhaktiyoga) or the short one (Path of Prapatti or
Sarandgati, i.e., taking refuge at the feet of God), as dictated by
their destiny. They do however have to be aware that in the Bhakti
path also, there is still no way other than taking refuge under Sri
Mukunda’s feet, for removing the baggage of sins they carry,
which stands as an obstacle in their path.
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tatraikam parigrhya samrtinidanainonivrttau vina
Srinathanghrisamasrayam na ca parastratetyatisthan iha| |
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ninra nilaikkura nirkum karumamum nér madiyal
nanrena nadiya fnanamum nalgum utkan udaiyar
onriya pattiyum onrumila viraivarkkarulal

anru payan tarum arum arindavar andanaré| |

(Upaya-Vibhagadhikarah)

Meaning: andanaré = Aren’t they indeed the brahmanas
(those who have well understood the Vedas), arindavar = who
have known about arum = the Path of Saranagati (Self-
Surrender) that tarum = will give payan = the fruit aru/al = with
great compassion anru = at the time (of their request) viraivarkku
= for those that (helplessly) pray (for Moksa), ila = without
having (i.e., being able to practice), karumamum = the
Karmayoga ura nirkum = appropriate nilaikku = for the situation
ninra = set according to their varna and asrama (caste and status
in life), or jignamum = the JAanayoga (the Path of intellect)
nadiya = (carefuly) selected nér madiyal = with a sharp mind
nanru ena = as the correct path, or pattium = the Bhaktiyoga
onriya = that unites them u/ kan udaiyar = with inward sight
(aware of the Atma inside) nalgum = with great love.

TS: They indeed are the brahmanas (the ones who have well
understood the Vedas) who have realized that for those aspirants
of Moksa, who are unable to practice any of the three paths,
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namely, Karmayoga (i.e., perform rigorously the duties
appropriate for their caste and status in life), or JAanayoga (i.e,
reason with a sharp mind and follow the correct intellectual path)
or Bhaktiyoga (i.e., develop intense love, with sight turned
inward, to unite with God), the only recourse is Prapatti that can
bring them Moksa instantly from compassionate God.
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andanar andiyar ellaiyil ninra anaittulagu
nondavaré mudalaga nudangi ananniyaray
vandadaiyum vagai van tagavéndi varundiya nam
andamil adiyai anbar arindarivittanaré| |
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(Prapatti-Yogyadhikarah)

Meaning: anbar = The loving ones (having total devotion in
the Acarya and God) arindu = having themselves well
understood, arivittanaré = taught vagai = the method adaiyum =
of attaining nam = our andam il = God, the Endless and adiyai =
the Origin of the universe, varundiya = and striving hard to save
the jivas, anaittu ulagum = to all the people of this world ninra =
who stand between andanar = the brahmins (learned in the
vedas) andiyar =and the lowest ones, nondavaré mudalaga = that
are suffering (in the material world or samsara) ellai il vandu =
and who have come to Him nudangi = having no possessions
ananniyaray = and having no one to help or no resource to turn
to, but who have éndi = received (luckily due to the punya
acquired) van tagavu = His amazing grace.

TS:  Our knowledgeable dear acaryas, have taught us the path
of attaining our God, the Endless One and the Origin of all the
universe, striving eagerly to save the all the people of this world
that range from the enlightened brahmins to the lowliest ones,
who come to Him having given up all worldly possessions (i.e.,
who are akificanas), who are destitute (ananyagatis) with no one
to help and who have a strong faith (parama visvasa) in His
amazing saving grace.
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avipradantyajatambhuvi sakalajanah parnasoka ananyah
ayata Asrayeyuh krtanatitatayah syuryatheddhanukampah |
dhrtvatmoijjivakarye svayamabhiyatamanamtvanantam
nidanam

$rimannarayanam no gurava iha vidantasca
bhaktanyabodhan| |
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arivittanar anbar aiyam paraiyum upayamillat
turavit tuniyil tunaiyam paranai varikkum vagai
dravittanaiyinri ottar ena ninra umbarai nam
piravit tuyar ceguppirenru irakkum pilaiyarave| |

(Parikara - Vibhagadhikarah)

Meaning: anbar = The acaryas who had a great deal of
affection (for us) arivittanar = taught (us), who paraiyum = were
showing (experiencing) aiyam = doubt (in the success of methods
like Bhaktiyoga because of their difficulty) and upayam illat
turuvi = were in a state helplessness (because of not having any
recourse), vagai = the manner in which varikkum = to take refuge
(as an alternate recourse) in paranai = God (the Best of all)
tunaiyam = as our Helping Hand tuniyil = in our distressed state;
arave = thereby removing completely pilai = the unnecessary
work (or need) nam = for us (the Moksa-aspirants) irakkum = of
pleading for ceguppir = saving us piravit tuyar= from the misery
of samsara umbarai = to the devas (such as Brahma, etc.) ottar
ena ninra = who stand there seeming as our equals (by being
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subject to the same bondage of karma like us) urav ittanai inri =
even though they have absolutely no relationship to us (like sesa-
sesitva).

TS: When we were confused, scared and were in a state of
distress not knowing of any means to attain Moksa, our dear
acaryas taught us the method of Prapattii.e., taking refuge in the
Supreme Lord Narayana, Who is there always with us as our
benevolent Facilitator. In this manner, our acdaryas saved us from
the useless effort of pleading with the other devas like Brahma
etc, for delivering us from the misery of samsara. Unlike the
unbreakable and strong sesa-sesi (Master-Servant) relationship
we have with Sriman Narayana, we have no relationship of any
kind with these devas. Furthermore, they are after all just like us,
by being themselves subject to the bondage of karma and are in
no position to help us even if they wanted to do so.
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brahmadin svanibhamsca karmavasino na prarthayamo
yatha| |

ydyam samaraduhkham no nivarayata bho iti|
tathasmakam pritimantah krpaya samupadisan| |
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aravé paramenru adaikkalam vaittanar anru nammaip
peravé karudip perum tagavurrapiran adikkil

uravey ivanuyir kakkinra oruyir unmaiyai n1

maravél ena nammarai mudi cidiya mannavaré| |

(Sanga-Prapadanadhikarah)

Meaning: nam mannavar = Our kKingly dacaryas cadiya = who
wear mudi = the crown marai = known as the Veda (or, ciadiya =
revel in marai = the Vedas’ mudi = head or pinnacle known as
the upanisats) ena = taught us “ni = Thou maravél = shalt not
forget unmaiyai = the true nature (of inherent compassion in the
effort to save all the jivas) or = of the One and Only wyir =
Paramatman, Who is regarded as one’s very life breath (residing
inside every one) kakkinra = protecting ivan uyir = this jiva’s life
uravé = through the connection (of being the jiva’s Master)”;
anru = and then, vaittanar = they (the acaryas) placed
adaikkalam = (me) as the object to be saved, enru = saying as
though that “param aravé = (the burden of saving is entirely on
You and not on me” (the jiva being freed of that burden), adikkil
= under the Feet piran = of the benevolent Paramatman
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(facilitating the jiva by giving him the physical body and
resources) Who urra = having perum = immense tagavu=
compassion, karudi = has decided (by being engaged in the saving
of the jivas ) nammai peravé = to surely have us (i.e., to get us to
Him).

TS: Our acaryas, who shone like kings adorned with the
knowledge of upanisats like crowns on their head, taught us
never to forget the great truth that it is God, our life-breath living
inside us, Who is our Protector; and with the knowledge that the
burden of saving me is entirely on Him because of the
unbreakable sesa-sesi (Master-Servant) relationship between us,
placed me as the object to be saved at the feet of that infinitely
compassionate God, Who indeed has already decided to save us
and is eagerly waiting for us to join Him in His Abode of
Vaikuntham.
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raksyam| |
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mannavar vinnavar vanor iraiyonrum van karuttor
annavar vélvi anaittum mudittanar anbudaiyarkku
enna varam taravenru nam attigirit tirumal

munnam varundi adaikkalam konda nam mukkiyarée| |

(Krtakrtyadhikarah)

Meaning: attigirit tirumal = The Consort of Mahalaksmi,
namely Lord Varadadja of Hastigiri, Who enna varam taravenru
= is always thinking about what more He should grant (even after
He has granted the highest gift of Moksa) anbu udaiyarkku = to
those who have love (bhakti) (for Him), munnam = has already
varundi = gone to great lengths (with a strong desire to save)
adaikkalakkonda = and has provided refuge at His feet nam
mukkiyar = to these great people (prapannas) among us.
mannavar = Like the Muktas i.e, the Liberated Ones (who are
protectors like kings), vinnavar = and the Nityasdaris (the Eternally
Liberated), these prapannas (paramahdmsas) van karuttor
annavar = with a desire to live only in the Paramapadam where
vanor irai = Narayana the Master of the nityasaris onrum = stays
all the time, mudittanar = have (fully) finished vélvi anaittum =
all the yajrias (sacrifices). [Since the prapannas are considered to
have become krtakrtyas, they do not have any pending items to
complete].
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TS:  Sri Laksmivallabha Varadadja Svami of Hastigiri will
always be thinking about what more He can grant to His bhaktas
even after having gone to great length granting Him refuge at His
feet. Such Prapannas who have received God’s grace and are
looking forward eagerly to live like the Muktas and the
Nityasiiris, only in Paramapadam, the Eternal Abode of Sriman
Narayana worshipped by the nityasiiris. They are deemed to have
become Krtakrtyas i.e., ones who have essentially completed
discharging all their ordained karmas like yajfias, etc. on this
earth.
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kim dadyam bhaktibhajam varamiti vadatam
hastyagasripriyena

pragevangikrta ye svakrtayatanato raksaniyatvato nah|
mukhya muktasca nityah paramapadapatirnityavasaikacittah
nikasastaih prapannah krtasakalamakhassvaminassarva eva| |
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mukkiya mandiram kattiya manril nilaiyudaiyar
takkavaiyanrit tagadavaiyonrum tamakkicaiyar
ikkarumangal emakkulavennum ilakkanattal
mikkavunarttiyar medini méviya vinnavaré| |

(Svanisthabhijianadhikarah)

Meaning: Those (prapannas) who nilai udaiyar = have the
nistha (i.e., have the commitment) mdnril = towards the “Three”,
[(namely the threefold aspects svaripa-upaya-purusartha (i.e.,
Nature of prapatti- Method to attain the goal -The Goal to be
attained)], that mukkiya mandiram = the Mala mantram (namely,
the Astaksara mantram) kattiya = has indicated; who icaiyar =
will not aspire tamakku = for themselves onrum = anything
tagadavai = that is not appropriate, and is forbidden, anri =
except (barring) takkavai = that are appropriate (such as the
“nitya and naimittika karmas, i.e., daily and incidental duties
prescribed by the sastras); and who unarttiyar = know (can
recognize ) mikka = very well ilakkanattal = from their
characteristics ennum = that “i-kkarumangal = these (pravrtti)
karmas or actions emakku ulavu = are meant for (or required of)
us; - such bhaktas are vinnavaré = indeed (just like) nityasdris
médini = on this earth méviya = loving all this as the manifestation
of God’s glory.

TS: Those Prapannas, who observe the threefold nistha
(commitment) indicated by the Midila mantram (Astaksara
mantram), who will keep performing diligently the prescribed
karmas such as the nitya and naimittika karmas and refrain from
any activity that is proscribed by the sastras, and who can
identify from their characteristics those activities that are
required of them while they live in this world, are indeed like the
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nityasaris, enjoying all such activities on this earth as the
manifestations of the glory of God.
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nitya eva hi slirayo bhagavatah pritya vibhitau bhuvi| |
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vinnavar véndi vilakkinri mévum adimaiyelam
man ulagattil magilndadaiginranar van tuvaraik
kannan adaikkalam kollak kadangal kalarriya nam
pannamarum tamil védam arinda pagavargalé| |

(Uttara-krtyadhikarah)

Meaning: bagavargalé = The prapannas (possessing the
qualities indicated by the use of the “bhagavat” epithet), arinda
= well versed in nam = our tamil védam = Tamil Vedas, namely
the Divya Prabandhams, amarum = filled with man = special
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musical melodies, who adaikkalam kolla = after having been
accepted as an object to be saved kannan = by Sri Krsna van
tuvarai = (permanent resident) of Dwaraka, kalarriya = are
deemed to have discharged kadangal = the debts (deva, rshi and
pitr rnas). (Such prapannas) magilindu = are happily
adaiginranar = attaining (the pleasure of performing) man
ulagattil = (even while still living) on this earth itself, adimai
ellam = all the sévas (to God) that vinpavar = the residents of
Paramapadam (i.e. Nityas and Muktas) véndi = have prayed for
and mévum = get to perform (with love) vilakki inri = without any
obstacle.

TS: The god-like prapannas well versed in our melodious
Tamil Vedas, namely, the Divya Prabandhams, after having been
accepted by Sr7 Krsna of the beautiful city of Dwaraka are deemed
to have discharged all their debts and obligations (to the devas,
rsis and pitrs) on tthis earth. Then even while continuing to live
on this earth, such Prapannas enjoy the pleasure of performing
all sévas to God, in the same way as the Nityasaris and Muktas
living in the Parapadam pray for and get to perform to the Lord
lovingly day after day without any break.
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$rikrsno dvarakapuiradhipatirabhisamraksyavastutvabudhya
muktan yamscakrtarnaih tribhirapi madhurairganabhedaih
praklrpté|

vedante dravidiye nipunatamadhiyohyasmadiyah prapannah
nityaih prarthya mudapta avihati sakalascaiva yantyatra
sevah| |
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védam arinda bagavar viyakka vilangiya cir
nadan vagutta vagai perunam avan nal adiyarkku
adaramikka adimai icaindu aliya marai nal
nidi nirutta nilai kulaiyavagai ninranamé| |

(Purusartha-Kasthadhikarah)

Meaning: nam = We, who perum = have attained vagai =
the position (the status of “Bhagavat Sésa” or Servant of the
Lord) vagutta = as willed by nadan = the Lord cir = with the
auspicious attributes vilangiya = as portrayed viyakka =
amazingly by bagavar = bhagavatas (prapannas) védam arinda
= who have understood the essential meaning of the upanisats
(and applying that knowledge in their daily life) icaindu = accept
adaram mikka = with great happiness adimai = séva (service) to
avan = that Paramatman’s nal = flalwless (pure) adiyarkku =
bhaktas; and ninranamé = will indeed continue to live vagai = in
a such a way that nilai = the status nirutta = established by nidi =
the codes of conduct from aliya = the immortal marai nal = Veda
sastras kulaiya = is not destroyed (violated).
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TS:  After we have once received the gift of Bhagavat Sésatva
from the Paramatman Who is full of kalyana gunas (the
auspicious attributes) so beautifully described by the saints well-
versed in the Vedas, we happily take to the service of His faultless
bhaktas and will continue to live in a way so as not to violate any
of the codes of conduct set by the immortal Vedas.
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yadvadbhagavatastrayimakutinastesyurvilaksastatha
nathenasrita sadgunena vihitam ritim tvavapta vayam |
tadbhaktaikanisevanam priyatamam svikrtya catyadarat
nirnasagamasastra nitiravicalyasyattatha sma sthitah| |
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ninranam anbudai vanor nilaiyil nilamalandan
nanridu tiyadidenru nadattiya nan maraiyal
inru namakkiravadalin immadiyin nilavé

anri adikkadi arirul tirkka adiyuladé| |
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(Sastriya-Niyamanadhikarah)

Meaning: ninranam = We have settled down nilail = in the
routine (i.e., in the devotion-filled, purposeful, séva ) of the anbu
udai = highly devoted vanor = Nityasaris, residing in the
Paramapadam, nan maraiyal = (because of) the four Vedas that
nilam alandan = God, Who scaled the land (as in His Trivikrama
avataram) nadattiya = directed (to inform people) enru = that
idu nanru = “This is good”, (and) idu tiyadu = “This is
objectionable”. inru = To-day [i.e., at this time, when even though
we have become krtakrtyas (ones who have completely
discharged all our obligations in this samsara) yet, we are still
living inside a material body subjected to the codes of conduct set
by the sastras in relation to such facors as varna(caste), asrama
(stage in life like bachelor, married, sanyasi, etc)], iravu adalin =
since it is night (because of the presence of the darkness of
ignorance) namakku = for us and im madiyin nilavé anri =
without these sastras (called Vedas) shining there like the
moonlight, adi uladé = is there left (any other) basic source tirkka
= for destroying ar = this all-pervading iru/ = darkness (of
ignorance) that intensifies adikkadi = every moment? [To dispel
the darkness called ignorance, we absolutely need the
“moonlight” called the smrtis (Sastras etc) coming from the
“Moon” called the Veda. Nothing else can accomplish this. In
other words, the knowledge of the sastras is absolutely essential].

TS: By observing the injunctions of the sastras (i.e., the four
Vedas) that have been established by the Lord codifying what is
appopriate for us and what is not, we, the prapannas are now
enjoying the state of existence on this earth similar to that of the
devotion-filled Nityasiiris in Paramapadam. To-day, we are still
living in this material world which is filled with the darkness of
ignorance. If it is not for the guiding light shown by the sastras
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coming from the Vedas like moonlight from the Moon, what else
is there to dispel this all-pervading darkness of ignorance which
continues to intensify each moment?
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susthastvadya nisa hi nastadamalam srautimvina candrikam
kim vanuksana vardhamana timironmle nidanam param| |
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uladana val vinaikku ullam veruvi ulagalanda

valar tamaraiyinai van caranaga varittavar tam
kalaitan enavelum kanmam turappar turandidilum
ilaita nilai cega engal piranarul tén elumé| |

(Aparadha-Pariharadhikarah)

Meaning: varittavar tam = Those who have chosen valar =
the continuously growing tamarai inai = lotus feet ulagu alanda
= of Paramatman Who scaled the whole earth (the One who
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came in initially as the diminutive “Vamana” but soon became
the gigantic “Trivikrama” to bless the entire universe) van caran
aga = as the only solid Means of protection, veruvi = very much
repenting (feeling sorry) u/lam = within their mind u/adana = for
the existing val = grave vinaikku = sins (that they have
accumulated from the past) turappar = will abandon kanmam =
performing evil acts elum = that come up kalai tan ena = like
weeds that destroy the growing crops; turandidinum{
turandidilum} = In this effort to abandon those evil acts, and i/ai
ta nilai = to cause the lowly and foolish state of the mind cega =
to be destroyed, engal = our piran = helpful Lord’s tén arul =
honey-like grace elumé = will be available over and over again
(to the prapannas). [From imbibing the honey, the denseness of
the mind will be suppressed and the satvika buddhi (pious mind)
will surface. It means that the grace of the Sarva Saranya (The
Unversal Refuge) will rise to save the Prapannal.

TS:  Those who have chosen to take refuge at Sr7 Trivikrama’s
growing lotus feet that scaled the earth, as the only assured Means
of protection, after repenting within their heart for all the grave
sins that they have committed and accumulated so far, will refrain
from committing further evil acts that keep raising their heads
like weeds destroying crops; They will also find that Lord’s grace
will constantly be on them to help them in their effort to abandon
such evil acts, and to destroy the weak and evil state of mind that
leads them to commit such acts,
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kraraghebhyassthitebhyo manasi ca parisantapya
vikrantabhimeh

Srinetuh padapadme drdhasaranataya samsritassantyajanti|
udyatsasyaprahanamtrnamiva duraghamvarjane
buddhimandyam

na syat samvardhate no madhu ca bahukrparipa
masyopakartuh| |
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r kamalat tirumagal nadan tigalnduraiyum

d gandavar vaiyattiruppidam van tarumak-

nar imayamum gangaiyum kaviriyum kadalum
a nagaramum nagamum kddiya nannilamé| |

(Sthana-Visesadhikarah)

Meaning: ugandavar = The exalted ones (Prapannas)
[without aspiring for any other benefit and seeking the experience
of total Brahmananda (Supreme Bliss)] wholeheartedly yearn for
van nad = the Paramapadam where nadan = Sriman Ndardyana
the Husband tirumagal = of Mahalaksmi residing in the tén ar =
nectar-filled kamala = lotus flower, uraiyum = resides
permanently tigalndu = in all His resplendence. vaiyattu = In this
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wide world idam = the place where such prapannas irupp =
reside (will indeed become) nal = the great nilamé = place
(equivalent to) imayamum = the Himalayas ar = filled with
darumak kan = the holy forests (suitable for living a disciplined
religious life); or gangaiyum = or the holy banks of the Ganga
that sanctifies the whole world; kaviriyum = or the banks of the
Kaveri River; kadalum = or the shores of the sacred ocean; nana
nagaramum = or the various holy cities (such as Karici, Ayodhya,
etc.) nakamum = or even the holiest Vaikuntham (in the spirit of
the statement “Vaikunthavase:'pi namé:'bhilasah”) or (even)
kidiya = the collection of all the above (mentioned holy places).
[It means that the place where the Prapanna Bhagvatas reside is
as sanctifying as all the holy places combined].

TS: The great Bhagavatas who have become prapannas,
while still continuing to live on this earth, will be eagerly waiting
to get to Paramapadam, the permanent residence of Sriman
Narayana, the Lord of Mahalaksmi seated in the nectar-filled
lotus flower. The places on this earth where such Bhagavatas live
are indeed the greatest holy places, equivalent to the collection of
all the sacred places such as the snow-covered Himalayas with
their sacred forests, the sacred rivers like Ganga and Kaveri, the
sacred ocean shores, the holy cities and even the holiest of the
holy Sri Vaikuntham.
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madhvipurnabjavasaramanarucikara prakrtavasakamah
ksonyam kutrapi va syuh drdhavidhikaranaranyapirno
himadrih|

gangaktlam kaveraprabhavavarasarittira mambhodhirodhah
plta nanapura Scapyamarapadamiha sresthadesassa eval| |
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nannilamam adu narpagalam adu nan nimittam
ennalumam adu yadanum amangadiyavarkku
minnilai méni vidum payanattu vilakkilador
nannilaiyam nadu nadi valikku nadaiperavé| |

(Niryanadhikarah)

Meaning: adiyavarkku = For the prapannas, vilakku iladu =
with no restriction such as of being required to complete anything
on this earth that they have started, and except for having to give
up their mortal body at some time, not having to wait for any
“appropriate” time and place, nadai peravé = to travel vidum
payanattu = on the journey leaving méni = this body minnilai =
of the nature of a lightning (that is, which is destroyed in a flash)
or = along (such) unique nal = superior nilaiyana = state of nadu
nadi valikku = the path of Brahma nadi (also known as Susumna
nadi or mardhanya nadi) situated in the center of the one hundred
and one nadis (nodes), [or, in other words, “the arciradi path
through the madhya nadi], yadanum am = whatever be angu =
the place, time or circumstance adu = that itself nal nilam am =
becomes the auspicious place adu = that itself pagal = the
auspicious time; adu = that itself nal nimittam = becomes the
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auspicious omen; ennalum am = one can say so (without any
doubt).

TS:  Forthe unfettered Prapanna who leaves his body through
the unique and auspicious path along the Brahmanadi situated at
the center of the one hundred and one nadis (nodes) along the
arciradi path, whatever be the time, place and circumstance when
he leaves this instantly destructible body, they can safely be
regarded as being the auspicious time, place and circumstance.
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rangadhisasritanam anitarasubhakrnmadhyanadyarciradya
moksavaptyai tatidvadvilayakara tanutyagaripa prayane|

deso yassyat sa evottama iti samayo yassa eva prasastah
kidrgvasyannimittam tadapi Subhakrdeveti sakyam hi vaktum| |

BEWL_GILIM HBIF] LI%6D speiflBT6iT 2 &% T TuIewnTLd 657 (D)
@ewL sumsTHDTal @)ralleT Lig WleT 6umeswTesT
GHwL_WewL_ aurereui Gxmesr LyaFmg) eTedTnjleurmed
@ewL_ullew_ GursBiser 6Tii1S) sTIfIMHLISLD sTmIeuGr]| (28)

nadaipera angi pagal olinal uttarayanam Andu
idai varukarriravi iravin padi min varunan
kudaiyudai vanavar kon piracapadi enrivaral
idaiyidai bogangal eydi elirpadam éruvare| |
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(Gati-Cintanadhikarah)

Meaning: nadai pera = While traveling (with the atomic or
microscopic body after discarding the macroscopic physical
body) (the prapannas will pass by) eydi = receiving bégangal =
the comforts (available freely) idai idai = at every place within
each of their respective jurisdictions enru ivaral = by the devatas
representing) angi = Agni (Fire), pagal = day time, o/i nal = the
bright nights (the sukla paksa nights) uttarayanam = the
uttarayanam (Period when Sun moves northwards) andu = the
year, idai varuka = the intervening (before reaching the Sun)
karru = Vayu (wind), i ravi = the Sun, iravin padi = the Lord of
the night (namely the Moon), min = the lightning, varuna =
Varuna, the god of rain, vanavar kén = the Lord of the devas (i.e.,
Indra) kudai udai =along with his regal umbrella, and piracapadi
= Prajapati (i.e., Brahma), éruvaré = and will indeed climb up to
reach elil = the shining padam = Paramapadam.

TS:  When the Prapanna dies and leaves the material body, he
takes an atomic (or microscopic) body or form. As his soul
proceeds in this form, upwards along the arciradi path towards
Vaikuntham, he is received with due hospitality in each place as
he crosses the jurisdictions of the reigning devas of the various
domains, such as Agni, the Day time, the Suklapaksa nights,
period like Uttarayanam, the Year, the Sun, the Moon, the
Lightening, Varuna, Indra the lord of the devas with his chatra
(regal umbrella) and finally Brahma, till he eventually climbs up
to the shining destination of Paramapadam.
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vatah paurvo ravisasitatitpasinaschatradhari|

devadhiso vidhiriti krtanebhirasadya madhye

madhye bhogan dyutimadadhirohanti muktah padam tat| |
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elirpadam ella uyirkkum idamugakkum

u tulay mudi nadanai nanni adimaiyil nam
kiru kavarnda gurukkal kulangal kurai kalarkil
marudal inri magilndelum bogattu mannuvameé| |

eri
nar
ur

(Pariparna-Brahmanubhavadhikarah)

Meaning: éri = Having ascended to (via the arciradi path) elil
= the dazzling padam = place (Paramapadam), and nanni =
having reached near nadanai = Lord Sriman Narayana naru tuldy
mudi = wearing the fragrant garland of tulasi on His neck and
ugakkum = enjoying (creating) idam = happiness ella uyirkkum =
in all the jivatmans, mannuvamé = we will remain permanently
there marudal inri = without having to return (ever to the
samsara) magilndu = rapturously enjoying elum = the ever-
ebbing bogattu = happiness (of performing kainkaryam to God),
(i.e., in the total Brahmananda) kil = below kalar = the feet kurai
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= that are emitting sounds of joy (with the jingling of the toe
rings) kulangal = of the ghosthi or assembly of gurukkal = of
acaryas or teachers kavarnda = who are desirous of (seeing) nam
=our kdru = share (participation) adimaiyil = in the kainkaryam
or service (that we perform) [desirous of seeing that all these jivas
should also get their share of this purusartha, namely the
kainkaryam to God].

TS: Having reached the dazzling Paramapadam and close
proximity to Sriman Nardyana adorned by the fragrant tulasi
mala around His neck and extremely pleased to bring this joy to
the jivas who have arrived, we will remain permanently there
without ever having to return to the material world, rapturously
enjoying the bliss of performing kainkaryam to God, and
remaining at the same time near the feet (that emit the jingling
sounds from the toe rings they are wearing) of our Acarya ghosthi
who are already there and are eager to see us partake in this
kainkaryam.
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kainkarye:’Sam na aptva svaguruparisadam
manjumanjirasificat-

padabjanamadhastat sudrdhamavirahassyama bhoge
prahrstah| |
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mannum anaitturavay marul marrarul aliyumayt
tan ninaival anaittum darittongum tani iraiyay

in amudattamudal irangum tirunarananée
manniyavan caran marror parrinri varippavarkkeé| |

(Siddhopaya-sodhanadhikarah)

Meaning: tiru ndranané = That Laksmi-saméta Nardyana
alone, Who mannum = is the (eternal) permanent uravay =
kindred relative (friend) anaittu = in every way; Who aliyum ay
= is the Ocean aru/ = of Mercy marru = that destroys maru/ =
ignorance; Who tan ninaival = with His Will alone tani = is the
unique iraiyay = Master tarittu = wrapping around anaittum =
everything and ongum = expanding; and irangum = Who
showers His grace amudal = through the “amrtardpini”
Mahalaksmi, who is even (superior) amudattu = to the in =
enjoyable amrtam (elixir), will beome manniya = the eternal van
= and powerful saran = Refuge (is the apaya or Means to Moksa)
varippavarké = for only those that choose (Him) (with the
conviction) that for them marrér inri = there is no other parru=
savior.
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[Even though He is the Friend in every way, is extremely
compassionate, and is also omnipotent, He will look for some
kind of pretext to stand in the position of a facilitator to bestow
Moksa on the jiva; that pretext is to hear a prayer from the seeker,
like “You alone are My Refuge, and there is no one else | can go
to”. One should realize that this is the only way. It should be
understood that God will not grant Moksa to one who does not
perform prapatti].

TS: Only for those that choose Him as the Only Saviour with
no one else to turn to, Laksmi Narayana, the Eternal loving Friend
in every way, and the Ocean of Mercy destroying all ignorance,
Who with His Will alone is the unique Master pervading the ever-
expanding universe and Who showers His grace through
Mahalaksmi, the elixir of all elixirs, will become the the Eternal
and Powerful Upaya (referred to as Siddhopaya or Means) for
Moksa.
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varikkinranan paran yavarai enru maraiyadanil
virikkinradum kuriyonral vinaiyarai adalin nam
uraikkinra nanneri 6rum padigalil 6rndu ulagam
tarikkinra taraganar tagaval darikkinranamé| |

(Sadhyopaya-sodhanadhikarah)

Meaning: maraiyadanil = In the VVedas, virikkinradum = it is
explained elaborately as to yavarai = whom vinaiyarai = that have
committed digressions (and have become punishable because of
the flood of past karma accumulated from times immemorial)
will paran = the Sarvottama, Laksmikanta (the Greatest One, the
Consort of Mahalaksmi) varikkinran = choose to save (for which
the selection criterion is very well laid out), through kuri onral =
some “excuse” (whatsoever) [“Excuse”, because of the
implication that everyone is to be granted Moksa]; adalin =
therefore 6rndu = after having well understood (from a careful
inquiry 6rum padigalil = in the (appropriate) ways (as described
in the sastras) nal neri = the desirable path (namely, paths like
bhakti and prapatti) uraikkinra = that the (sastras) talk about
[that is after having realized that bhakti and prapatti are the only
means to attract God and after being drawn to us He, Srivallabha
Himself is the only Prime Means for us to attain Moksa], nam =
we darikkinranamé = have been “worn” (protected, redeemed)
tagaval = by the compassion tarakanar = of the Savior God (6ne
Who will help us cross the river of samsara) darikkinra = One
Who wears (envelops) ulagam = the worlds (by being the
Antaryami or the “Dweller inside”). [Even Paramatman’s
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anugraham is dependent on the existence of at least some kind
of an “excuse of an effort” like the practice of bhakti or prapatti
on the part of the aspirant. Hence these can be regarded as the
mokshopayas (sadhyopayas) or paths for Moksa, to attract the
grace of the Lord, Who can be regarded as the Siddhopaya. Of
these, the Path of Prapatti is the most common and the surest one
for fully attaining the desired goal. It is clear that it is for this
reason that this is the favorite path of the Acarya also].

TS: The Vedas have clearly explained about who will be
saved by the Almighty God, the Siddhopaya. However, in order
to save the individuals who have committed a multitude of sins,
He needs some kind of a token or symbolic effort to be made by
the aspirant in the form of practicing a path or (Sadhyopaya)
towards Moksa. We have therefore learnt and practiced such a
good path (namely Prapatti) as stipulated in the sastras. As a
result, we have been accepted and saved by the grace of the All-
Pervading God Who is also the Antaryami (Internal Dweller) of
all the beings in the universe.
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trayyante vrnute yameva para ityetat prapaficikrtam
vyajenaiva ca kenacit tadaghina stasmat vayam satpatham|
nirdharyasu ca ritisuditamimam vijiaya visvasya ca

dhartu starayiturdhrtah karunaya:'bhima pratisthapitah| |
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tagaval tarikkinra tan adiyargalait tan tirattil
migavadaram ceyum meyyarul vittagan meyyuraiyin
agavay arindavar arana nidi neri kulaidal

ugavarena engal décikar unmai uraittanaré| |

(Prabhava-vyasthadhikarah)

Meaning: engal décikar = Our dcdryas uraittanaré =
explained (to us) unmai = the true interpretation ena = pointing
out that (sages like Vyasa etc) ugavar = will not approve of
kulaidal = the murder (the false interpretation) of nidi neri = the
path of moral conduct arana = (proclaimed) in the upanisat
agavay arindavar = since they have fully understood with
meaning mey uraiyin = the satya vacanam (truthful statement)
(namely, the Carama sloka “sarva dharman parityajya ...... ma
sucah’ preached with great compassion by the Lord) mey arul =
of the immensely compassionate vittagan = Sri Krsna, the
Amazing Performer, Who ceyyum = shows miga = a great deal
of adaram = interest tan tarattil {tirattil} = in granting His own
svabhava (qualities) [i.e., by imparting samyata (similarity) to
His own attributes] tan adiyargalai = to those that have taken
refuge in Him (i.e., His prapannas) darikkinra = while they
continue their existence in their material body (pursuing the
virtuous path) tagaval = under divine grace (led by the Grace of
God).

[Unlike some who are one-track minded, our acaryas have not
come up with something that they have just imagined themselves.
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Rather, they have adopted what has been found acceptable to the
learned ones like Veda Vyasa etc. and because of this reason our
sampraddayam can be regarded to be very authentic].

TS: Our acaryas have taught us the true meaning of the path
to Moksa proclaimed in the upanisats, emphasizing to us that
learned sages would never allow the sacrifice or distortion of
Truth, after having fully understood the meaning of the Carama
$loka, i.e., the words of the compassionate and amazing Sri Krsna,
Who shows a great deal of interest in helping His prapannas
(continuing their mortal lives on this earth after taking refuge in
Him) to reach Him and ultimately bestows on them His own
samyata or similarity in form and attributes with Himself.
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unmai uraikkumaraigalil ongiya uttamanar
vanmai alapparidadalin vandukalal panivar
tanmai kidakkat tarmalavenra viyappiladam
unmai uraittanar 6ram tavira uyarndanaré| |

(Prabhava-raksadhikarah)

Meaning: vanmai = The speciality (Glory) uttamanar = of
Purusottama (Sriman Nardyana) 6ngiya = established (as being
unequalled, or unsurpassed) maraigalii = in the Vedas

(upanisats) uraikkum = that present the fact unmai = as it is (i.e,
truthfully) alappu aridu = is unfathomable. adalin = Therefore
[Since it is impossible to measure the greatness of the Siddhopaya
(i.e., God)] viyappu iladam = there can be no such talk of taram
=the (prapanna’s) greatness alavu enra = being subjected to any
kind of measurement (or limitation) (meaning that the greatness
is unlimited), for those vandu = who come (as utter destitute and
with no one else to turn to) and kalal panivar = seek refuge at His
feet (even though) tanmai kidakka = there may be “lowness” in
them (“lowness” in societal status by virtue of their caste etc.,).
[It means that because there is no obstacle to their achieving the
purusartha they are seeking, and also because of the inherent
glory of God, there is no diminution in God’s affection for the
Prapannal. uyarndanaré = Our exalted dcaryas unmai = having
known this truth (that bhagavatas’ greatness is beyond
measurement) uraittanar = have very kindly taught us éram
tavira = without any prejudice ( i.e., purely out of affection, with
no consideration of whether the bhagavata is “pure” or “tainted”,
or is inadequately or fully qualified).

TS: The upanisats that always proclaim the truth, state clearly
that the prabhava (Glory) of Purusottama is limitless. It
therefore follows that since He is the Siddhopaya (Primary
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Means) for one to attain Moksa, that there should be no question
that the glory of those that come and seek refuge at His feet, is
also limitless. This is true even if such a Prapanna happens to be
of a “low” societal status either by birth or qualifications or any
other reason. Cognizant of this fact, our learned dacaryas have
very kindly taught all of us impartially without any reference to
our individual status (of caste, creed, gender, wealth, etc.).
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uyarndanan kavalan allarkku urimai turanduyiray
mayarndamai tirndu marror valiyinri adaikkalamayp
payandavan naranan padangal cérndu palavadiyar
nayanda kurréval ellam nadum nan manuvodinamé| |
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(Mulamantradhikarah)

Meaning: odinamé = We have indeed studied and
understood (through our Acarya) nan manu = the superior
mantra nadu = that clearly propounds the manner in which the
Prapanna prays to perform kurréval ellam = all kinds of
kainkaryams (services) palavadiyar = that the nityasaris nayanda
= perform with devotion (in Paramapadam); after turandu =
abandoning urimai = servitude allarku = to every one other than
uyarndanan = the Greatest One (by reasons of being the Cause of
the entire universe, and being One, with no one else equal or
superior to Him) kdavalan = and the Savior (Sriman Nardyana, the
Protector of one and all), [that is, after realizing that he is Sesa
(servant) to Sriman Narayana only and to no one else] [indicating
thereby the meanings of the syllables ‘a’ and *‘m’ in the Pranava
in the Astaksara mantram)]; after uyiray = realizing distinctness
of his soul from the body and senses [thus understanding, through
the inquiry in to the attributes of the soul, namely its anutva
(atomic size) and jAanatva and jiiana gunakatva” (intrinsic and
expansive intellect), the significance of the syllable ‘m’ namely
that he is distinct from the body and senses]; tirndu = after getting
rid of mayarndamai = the ajiiana (illusion or false knowledge in
the form of “I” and “Mine”); marrér vali inri = and having no
other recourse [being completely driven by external forces on
which he has no control, being too weak to resist and hence being
left with no other choice], cérndu = reaching (adopting as the
Means) padangal = the Feet naranan = of Narayana payandvan
= the Creator of the universe adaikkalamay = by offering himself
as the entity to be saved [thus indicating the significance of the
word namah].

(“The Astaksari is the mantra that conveys the message that by
realizing that we are servants of Sriman Narayana alone and of
no one else, having completely given up Ahankdra and
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Mamakara (the feelings of “I” and “Mine”), and with no other
recourse, by seeking Refuge solely under His Lotus Feet, we can
enjoy the “Kingdom” of extensive kainkaryams to Him, in the
company of the nityasuris in Paramapadam. We learnt such an
extraordinary mantra along with its full meaning directly from
the mouth of our Great Acarya, with his grace and blessings.”
This is the essential meaning of this pasuram).

TS: We have indeed learnt duly with meaning from our
Acarya the great Malamantra (Astaksari) which explains how the
jiva seeks through Prapatti to attain Paramapadam and then, like
all the nityasiris, perform with devotion all the kainkaryams to
the Lord. First, the seeker abandons servitude to every one other
than the Greatest One, the Savior of All, thus displaying the sesi
— Sesa (Master-Servant) relationship between God and the jiva
(represented by the ‘a’ sound and the ‘m’ sound respectively
contained in the first word Om in the Astaksari); he sheds all
illusion and realizes his true svardpa (nature) and that he (the jiva
represented by the ‘m’ sound’) is distinct from body and the
senses; finally, realizing that there he has no other means to attain
Moksa other than to surrender at the feet (signified by the second
word ‘namah’ in the Mdlamantra) of Narayana alone (the third
word ‘Narayanaya’ in the Malamantra) and offer himself as the
entity to be saved by Him.
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Sresthat tratuh paresam paricaranamihapasya
labdhatmabodhah

dhatahamtabhimana anitaragatayo raksyabhitah prapannah|
srasturnarayanasya sthiraphaladapadau nityastryaptasevah
pritya sarva labhantetviti nu viSadayantam manum
hyabhyasisma| |
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odumirandai icaittu arulal udavum tirumal
padam irandum caranenap parri nam pangayattal
nadanai nanni nalantigal nattil adimaiyellam

kodil unarttiyudan kollumaru kurittanameé| |

(Dvayadhikarah)

Meaning: kurittanamé = We have learnt how caran ena
parri = by taking refuge, with a request to save (realizing as the
Means), padam irandum = at both the feet of tirumal =
Mahdlaksmi’s Adorer, Sriyahpati (Nardyana) udavum = that
have become reachable (because of compassionately plodding us
to utter at least once), what He, aru/al = out of compassion, icaittu
= has combined together as one irandai = the two things (the
pirva khanda and uttara khanda passages) odum = that one
reads about (in the Kathavalli), [All the above taken together
represent the meaning of the first part of the Dvaya-mantra]. (We
have also learnt), nanni = by approaching (in some far-off land)
nam = our ndadanai = Vallabha (Husband) (Narayana)
pangayattal = of Laksmi residing on the lotus flower, ko/lumaru
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= the manner in which to perform unartti udan = with true
involvement (with total Brahmanubhavam) and kodu il = without
any blemish (i.e., free from flaws in the form of the illusion of
thinking that “I do it” and “I enjoy the results”) adimai ellam =
all the kainkaryams (performed) nattii = in the Land
(Paramapadam) tigal = of ever increasing nalam = Ananda
(Bliss). [We learnt to experience the meaning hidden in the words
of the Dvaya-mantra]

TS:  Bysurrendering at the two feet of Laksmivallabha, Sriman
Narayana, Who out of great compassion for us has given us the
Dvaya mantra by combining the two passages from the upanisat,
we have learnt how to reach (through Falling at His feet as
described in the first part) our Lord, the Consort of Kamalavasini
Mahalaksmi in Paramapadam, the Land of eternal and ever-
increasing Bliss, and perform flawlessly all the sévas to Him with
total involvement (as described in the second part) thereby
experiencing the true meaning of the words contained in both
parts of the Dvaya mantra).

TR T GAAIARGUTS SHEHITATA:
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natham samprapya canandadhubharita paravyomni
kainkaryapartim

nirdustam brahmapirnanubhavana sahitam captiritim
hyavaima| |

@M L_e5T GLoeyLd & HLoBIGefledTm] 915G TeusvesTTIT
CleumlGgiereud %1psv Gl iwTGlenTesTm ailewrHHemL B
UNss allewergglrsr Lilstt GgmLgmeusnss i6lufGuirt
LMILILED L LOGITEIT(H6IT 6UTF&Hd S T6V LD (HETHMEsTSL|| (36)

kurippudan mévum darumangalinri akkovalanar
verittulavak kalal meyyaranenru viraindadaindu
piritta vinaittiral pin todaravagai apperiyor
marippudai mannarul vacagattal marularranamé| |

(Carama slokadhikarah)

Meaning: darumangal inri = Without having alternate
means (such as Karma, Jiigna or bhakti) mévum = that require to
be practiced kurippu udan = with focus (and discipline) and
viraindu = and (firmly) believing that kalal = the Feet,
accompanied with the veri = the fragrant tulava = tulasi, of ak
kovalanar = that Sri Krsna Who took the form of a cowherd
(descending on this earth declaring “paritranaya
sadhianam...... ) mey = are truly aran = the Saving Refuge (the
primary Means), adaindu = we took refuge (in Him) alone and
attanom = became free of maru/ = all ignorance man aru/
vasakattal = from (hearing) that assuring voice that came like a
flood of (God’s) compassion marippu udai = with all its
captivating power apperiyor = from that Supreme Lord Sr7 Krsna,
that piritta = freed us from vinai tiral = all sins pin todaravagai =
(and prevented them) from ever coming back to us again. [In
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other words, having been freed from ignorance, and hence being
free of all misery, we became free of all doubts and fear, and
remained in a state of happiness and fulfillment all the time].

TS: Being incapable of following alternate paths such as the
paths of Jiana, Karma or Bhakti that demand a great deal of focus
and rigorous practice, we put our full faith in the saving power of
the fragrant tulasi-covered feet of the Great Cowherd, Sr7 Krsna
as the only Means left for us and took refuge in them (abandoning
all other dharmas). Thereafter, we got freed from all ignorance
from listening to that compassionate, firm and assuring voice of
that Supreme Lord that promised to free us from all our sins and
ensure that they would never come back to us again.
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karmanustheya mekayana sahitamrte goparipasya visnoh
visvasta raksitarau surabhita tulasiyukpada vityupetyal|
krtsnam papam punarapi ca yatha nanugacchet parasya
dhatajiana vasikrtyatikusala krpapirna vaca hyabhima| |
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marularra décikar van ugappal inda vaiyamelam
irularriraivan inaiyadi plinduyavennudalal
terularra cendolil celvam perugic cirandavarpal
arulurra cindaiyinal aliya vilakkérrinarée| |

(Acarya-krtyadhikarah)

Meaning: décikar = Acdryas (such as Sri Nathamuni and
others) arra = who were free from maru/ = ignorance, van
ugappal = out of desire for the Paramapadam ennudalal = and
because of deciding that inda vaiyamellam = all the jivas of this
world (which is His lila-vibhdti i.e., playful manifestation) iru/
arru = should shed their ignorance and pdndida = attain iraiyavan
= Paramasesi Srikanta’s inai adi = beautiful pair of feet, and aru/
urra cindaiyinal = out of compassionate consideration, érrinaré =
indeed lit aliya = the never-to-be extinguished (never to be
destroyed) vilakku = lamp (the lamp of sampradayam)
cirandavar pal = in great people [noted for their qualities of sama
and dama (self control and discipline)] who perugi = overflowed
(exuded) celvam = with the wealth namely, cendolil = the sole
kainkaryam to God (in the form of bhagavad aradhanam)
performed teru/ urra = with proper understanding (i.e., sva-para
jiana or knowledge of individual self and God),.

TS: Our great dcaryas like Sri Nathamuni and others who
were free from all ignorance and who loved Paramapadam and
wanted that all the jivas of this world should also shed their
ignorance and attain the beautiful feet of God, in their great
compassion, lit up and left this light of knowledge with their
competent disciples who had developed and enhanced all their
life this “Treasure”, namely the beautiful sampradayam of
kainkaryam to God, performed with proper understanding, and
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who would carry this light forward so that it may never be
extinguished.
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nirmoha desikendrah Paramapadamahalipsaya sarvalokah
nirmohassesino:’nghridvayamiti $aranam prapnuyuscintayitva |
karunyaikardracittassumatisahita kainkaryasampatsamrddhya
Sresthesvaropayan tam vyapagatavihatim sampradaya
pradipam| |
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erri manattelil Aana vilakkai irul anaittum
marrinavarkkoru kaimmaru mayanum kanagillan
porri ugappadum pundiyil kolvadum pongu pugal
carri valarppadum carrallavdo munnam perradarké| |

(Sisya-krtyadhikarah)

Meaning: mayanum = Even the amazingly capable God
Himself (Who gave us the Carama sloka) kanagillan = is unable
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to find oru kaimmaru = a suitable return favor to offer (to the
Acarya who) érri = lit elil = the bright Aana vilakkai = light of
jiiana [pertaining to the tattva-hita-purusartha (truth-beneficial-
human aspirations), (meaningful)] manattu = in the mind (of the
disciple), [i.e., taught the Sisya very well] and marrinavarkku =
dispelled iru/ anaittum = all the darkness [ajfigna (ignorance),
anyatha jiana (false knowledge), and viparita jhiana
(confusion)]. ugappadum = Pleasing him pérri = by singing his
praise (oral service), kolvadum = Contemplating on him pundiyil
= in his buddhi (intellect) (mental service), and valarpadum =
enhancing carri = by proclaiming in this world porigu = the
overflowing pugal = auspicious qualities of the Acarya, carru
allavo = aren’t all indeed too little? (Only a token demonstration
of one’s love for one’s Acarya, even though not an adequate
return favour) perradarku = for what was obtained (as a great gift
at the feet of the Acarya) munnam =in the past.

TS: Even the mighty God cannot find a suitable return favour
to offer to the Acarya who lit the bright lamp of knowledge in the
mind of the disciple and thus dispelled all the ignorance in him.
Pleasing the Acarya by singing his praise, contemplating on him
and his teachings in one’s mind all the time, and enhancing his
glory by profusely proclaiming to the world his overflowing
auspicious qualities, are just a few ways in which the disciple can
express his gratitude, albeit only in a token form, to his Acarya
for all that the disciple has received from the Acdrya in the past.
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praudhajfianapradipam sritamanasi samaropya sarvandhakara-
pradhvasturdesikasya pratikrtimucitam kartumekam na vidyat|
atyascaryakriyo:’pi stutita upacitanandatadana mantah

kirteh samvardhitayah prakatanamapi kim prak tadaptasya
nalpam| |
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mun perra ianamum mogam turakkalum manruraiyil
tanparra tanmaiyum talndavarkkiyum tanittagavum
man parri ninra vagai uraikkinra maraiyavarpal
cinparri enbayan cir arivorkkivai ceppinamé| |

(Nigamanadhikarah)

Meaning: ceppinamé = We have said to (discussed with) cir
arivorku = those who wish to learn all about the matters such as
experiencing the kalyanagunas (auspicious qualitities) etc.
maraiyavar pal from the vedantis who depend on the vedas as
the authority (i.e., from the acaryas), ivai = these (matters
contained in the 32 adhikaras of Raharyatrayasara) things such
as, perra fianamum = the knowledge (of tattva, hita and
purusartha) acquired (through the Acarya) mun = previously
(starting from a fortuitous birth), turakkalum = the shedding of
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mégam = ajiiana (ignorance) (i.e., the removal of illusion stirred
up by the arguments of false proponents), tanpu arra = a
distraction-free tanmaiyum = mental state manru uraiyil = in the
three rahasyas [i.e., free from distractions such as anyasesatva
(misconceptions such as subordination to a different being other
than Sriman Nardyana, independence of the Self, etc), tani = the
unique tagavum = grace iyum = given (extended) to talndavarkku
= (us) the destitutes [or, tanparra tanmaiyum = the meaning of
the Mdalamantra, talndavarkku iyum = updyantara sthana krpa,
i.e;, the meaning of the Dvaya mantra] and ninra vagaiyum = the
way to remain man parri = surrendered to the King (the Lord)
[i.e., the way to live free from all sins and free from all misery
(the meaning of the Carama sloka, in other words)]. cin parri en
payan = What is the use of other discussions that yield trivial
benefits? [Alternate possible rendering: mun perra iagnamum =
the expanse of knowledge acquired at the time of creation,
mégam turakkalum = the sleep of illusion created by the
ascendance of the influence of sabda, etc (external sensory inputs
from the material world); similarly an alternate reading: tan parra
tanmaiyum = the state of mind attained by understanding the true
nature of one’s self].

TS:  For the benefit of those astikas who wish to learn from
the acaryas who truly follow the vedas, we have described the
following important aspects in detail in the 32 adhikaras of the
Rahasyatrayasara;
e the knowledge that one has acquired earlier fortuitously
about tattva, hita and purusartha;
e the manner in which to get freed from ignorance;
e the manner in which to stay clear of distractions in the
contemplation of the three rahasyas; (reference to
Malamantra anusandhana)
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e the unique compassion that will be extended to those that
approach God, as a “destitute” (reference to Dvaya
mantra), and

¢ the nature of existence of one who has sought and attained
refuge under God (reference to Carama sloka).

What is the use of discussing other trivial matters?
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jAianam purvopalabdhamtyajana mamatitaya rahasyatraye:’tra
tyaktatmiyapakarsatvamapi vinatadeyam dayam cadvitiyam |
gadhanekaprakara pravisadakaranamnayaviddesikebhyah
lipsiin pratyabhyadadhma sriyamakhilavidham ksudradan
pratyalam nah| |
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ceppac cevikkamudennat tigalum celum gunattut
tapparravarukkut tamé ugandu tarum tagaval
opparra nanmarai ullakkaruttil uraitturaitta
muppattirandivai muttamil cérnda molittiruvé| |
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(Nigamanadhikarah)

Meaning: ivai muppatt irandu = These thirty two pasurams
contained in the adhikaras), which ceppa = when merely uttered
(without even understanding the meaning) tigalum = shine (bring
joy) amud enna = like amrtam cevikku = to the ears (of the
listeners), and which uraitta =have been told uraittu = after
familiarizing myself very well ulla = with the inner karuttil =
meaning contained in épparra = the incomparable nan marai =
four Vedas, tagaval = due to the grace (of God and bhagavatas)
that tarum = they bestow (so as to give the necessary capability)
tamé ugandu = on their own with pleasure on tappu arravarkku
= those who do not swerve celum gunattu = from pious qualities
(i.e., to good disciples possessing virtuous qualities like sama,
dama, etc, and being free from bad qualities like anger, etc),
tiruvé = add brightness molikku = to the Sr7 sakti (i.e., to the Divya
prabandha sikti called Sri Rahasyatrayasara) muttamil cérnda
= which includes the three qualities of Tamil poetry [meaning the
uniqueness of the vakta (sayer), the vacya (object addressed) and
the vacana (words said); or the qualities of robustness of sound,
robustness of meaning, and singability]. [In other words, if these
pasurams in the manipravalam form were not there, this
prabandham would have become lack-lustre and dull].

TS: These thirty two pasurams contained in the
Rahasyatrayasaram are a joy to listen even when one simply
recites them without understanding their meaning. They have
been presented here (by me) after thoroughly familiarizing
myself with the inner meaning of the incomparable four vedas.
This has been possible due to the grace that God and the
bhagavatas have very kindly and happily chosen to bestow on
me. Itis indeed my great bhagyam since they do so only for those
who are disciplined and do not swerve from the virtuous path.
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These thirty two pasurams that possess the triad of qualities,
namely diction, meaning and poetry have lent charm to the
composition of Rahasyatrayasaram.
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uktah karnasudhavaha gunavatam dosairvimuktatmanam
santusya svayameva catmasamata karyatmakarunyatah |
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dvatrimsanmahita iha strigunita gadha hi stktisriyah]| |
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purudan manivaramagap ponra mulap
pirakirudi maruvaga man tandagat
terul marul| valuraiyaga angarangal
carngam cangaga manam tigiriyaga
irudikangal Traindum carangalaga
irupuda malai vanamalaiyagak
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garudan uruvam maraiyin porulam kannan
karigiri mél ninranaittum kakkinrané| |

(Tattva-trayadhikarah)

Meaning: (Having) purudan = the Purusa (jiva) mani varam
aga = as the Kaustubha [since the nityasdri (the Eternally
Liberated Soul) who is the symbolic ideal of the jiva, is idolized
in the form of the Kaustubha gem adorning Sriman Nardyana,
the words “purudan manivaram” are used to denote identity with
that symbolic ideal]; ponra = the indestructible malap pirakirudi
= the Prakrti Tattva (the Primordial Matter) maru aga = as the
Srivatsa mark; man = the Mahat Tattva, tand dga = as the staff-
shaped Gada (i.e., Mace called Kaumodaki); terul = knowledge
maru/ = and ignorance va/ = as the Sword (called Nandaka) and
urai aga = Scabbard (which is the receptacle for the sword);
angarangal = the egos (i.e., the satvika + tamasa gunas),
carigam = as the Bow called the Sarrga and carg dga = and
Sankha (the Conch called Paficajanya); manam = the entity of
Mind tikiri aga = as the Cakra (the discus called Sudarsana);
irudikangal = the hrsikas, i.e., the indriyas (the sensory and motor
organs ir aindum = all ten of them carangal dga = as the arrows;
iru bata malai = the two kinds of bhatas (states) [consisting of
the Siksma (microscopic) called Tanmatra and the Sthala
(macroscopic) called the Akasa, vanamalai aga = as the Garland
called Vaijayanti, kannan = Sri Krsna porul Gm = The Essence
maraiyin = of the Vedas uru am = that are personified in the form
of garudan = Garuda, kakkinrané = is indeed protecting anaittum
= everything, ninru = standing all the time karigiri mél = on top
of the Hastigiri. [In other words, God the Essential Being
propounded by the Vedas shines with all the afore-said entities
adorning Him as various weapons and ornaments].
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TS:  Sri Krsna, the Essential Being propounded by the Vedas
that are personified in the form of Garuda, indeed stands as Lord
Vardaraja Swamy atop the Hastigiri (Kafici Hill) protecting the
entire universe. He shines there sporting different weapons and
ornaments that symbolize the various elements in the universe as
follows:

the jiva symbolized by the Kausthuba mani;

the indestructible Mdala Prakrti (Primordial Matter) by the
Srivatsa mark on His chest;

the Mahat Tattva by the staff-like Mace called Kaumodaksr;
Knowledge and Ignorance by the Sword (Nandaka) and
Scabbard;

the Aharikaras (egos) by the Bow (SarAga) and Conch
(Paricajanya);

the entity “Mind” by the Discus (Sudarsana cakra);

the ten Sense Organs (five sensory and five motor) by the
Arrows;

and lastly the two kinds of entities, namely the Microscopic and
the Macroscopic, symbolized by the Vaijayanti mala.
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jivatma kaustubhatvam prakrti ravihatirlafichanatvam mahacca
tattvam kaumodakitvam mati ramati rubhe casitam kosatam
ca|

taccahankarayugmam kramata upagatam sarngatam
Ssankhatam ca

svantam cakrasvaripam dasavidhakarananyapyavapu
$saratvam| |

sabhutadyam malam dharati vanamaletyabhidhaya
prakarenaivam hi prabhurakhilatatvani vidharan|
garutmadrupatta srutinikarasararthavisayah

samastam $rikrsnah karisikhari susthassamavati| |
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aradavarul amudam podinda koyil
ambuyatton ayotti mannarkalitta koyil
tolada taniviran toluda koyil

tunaiyana vidanarkut tunaiyam koyil
cérada payanellam céerkkum koyil
celumaraiyin mudaleluttuc cérnda koyil
tirada vinaiyanaittum tirkkum koyil
tiruvarangam enat tigalum koyil tanée| |
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(Sthana-visesadhikarah)

Meaning: koyil = It is the divya vimana (divine temple
sanctum) podinda = that is full of amudam = the amrta of arada
= unabated (limitless) arul = compassion (as though not being
satisfied however much has been showered on the devotee) (the
amrta in the form of Srf Rangandtha that is like the very
personification of His compassion itself acting as the life-saving
sanjivanaam for those that are scorched by the heat of samsara);
koyil = it is the divya vimana that ambuyatton = Ambujasana
(Brahma) alitta = granted (gave) ayétti mannar = to the kings of
Ayodhya

kéyil = it is the divya vimana that télada = the undefeated tani
viran = incomparable hero (Srf Rama) toluda = worshipped:;
koyil = it is the vimana that tunaiyana = was the protector
vidanarkku = for Vibhisana tunaiyana = who was the helping
hand (for Sri Rama);

koyil = it is the vimana that cérkum = that makes available payan
ellam = all the fruits (desired results) cérada = that are not
available (any where else);

koyil = it is the vimana cérnda = that is associated with mudal
eluttu = the first letter (character in the form of Pranava (Om)
celu maraiyin = in the sacred Veda;

koyil = it is the vimana tirkkum = that removes vinai anaittum =
all the sins (preventing them from ever coming back, and granting
Moksa) tirada = that cannot be removed (by any other means)
[the koyil that saves one from rebirth and grants Moksal;

koyil tané = it is indeed the Vimanam tigalum = that shines tiru
arangam = by the unmatched name of Srirarigam (meaning that
there is nothing else like this Vimana, having all the above
mentioned attributes).
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TS: Itisthe divya vimanam that is full of the infinite amrtam
of God’s saving compassion; it is the vimanam that Lord Brahma
gave with blessings to the kings of Ayodhya; it is the vimanam
that the never-defeated hero Sri Rama worshipped; it is the
vimanam that became the protector of Vibhisana who was the
favored friend of Sr Ramay; it is the vimana that can fulfill all the
devotee’s desires which cannot be fulfilled by any other means;
it is the Pranava vimanam that is associated with (or has the form
of) the first letter Om of the sacred Vedas; it is the vimanam that
can destroy all the otherwise indestructible sins; it is indeed none
other than the shining Divyadesha known as Srirarigam.
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$rirangam sthanamadyam prathita matikrpartpapiydsavaham
dhatrayodhyapatibhyo varivasatikrte datta metadvimanam |
virenananyajetra dasarathatanayenarcitam dhama pitam
sthanam sahayyakarturhyupakrtiphaladam ravananantarasya| |
loke:'nyairdurlabham tatsakalavidhaphalaprapakam dhama
divyam
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slaghyamnayadyavarna pranava vadavanadyarthapirnam
vimanam |

anyopayanapohyakhila duritaharam trayamanam vimanam
yatravacam nidanamtvitinutamabhaya $ritarangam vimanam| |
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FlewsrenTLilg| 6f 6L 65T6rd Fa(pLd GleumLy

Qgefllbs GlLHLD FTdhsmIS6T ClFDHS CleumLy
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CuTesiTan sV CLITE 6 DEVEVTLD LjewTi & &L GleumLy
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Gounis L GleumblLest allerhi@ b Ceug GleumGui|| (43)

kannan adiyinai emakkuk kattum verpu
kadu vinaiyar iru vinaiyum kadiyum verpu
tinnamidu vidennat tigalum verpu

telinda perum tirttangal cerinda verpu
punniyattin pugal idenap pugalum verpu
ponnulagil bogamellam punarkkum verpu
vinnavarum mannavarum virumbum verpu
véngada verpena vilangum véda verpé| |

(Sthana-visesadhikarah)

Meaning: verpu = This is the Mountain where kannan = Sri
Krsna as Srinivasa kattum =shows emakku = us adi inai = the pair
of His two lotus feet (as both the Goal and the Means to reach it
for His devotees); verpu = it is the Mountain that kadiyum =
destroys iru vinaiyum = both kinds of bondage (called punya and
papa) of kadu vinaiyar = of those who have committed terrible
sins; verpu = it is the Mountain tigalum = which shines enna =
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proclaiming as though idu = that this Mountain tinnam = is truly
vidu = Paramapadam;, verpu = it is the Mountain cerinda = that
is profusely filled with te/inda = clear perum = great tirtanga/ =
holy waters; verpu = it is the Mountain pugalum = that is glorified
enna = that idu = this Mountain alone is the pugal = means
(repository) punniyattin = of all punya; verpu = it is the Mountain
punarkum = that brings to one bégam ellam = all the pleasures
pon ulagil = that are found in the ever-brilliant Paramapadam; it
is the Mountain that vinpnavarum = the nityasdris residing in
Paramapadam, as well as mannavarum = the resident pious ones
on this earth virumbum = worship with great adoration; véeda
verpé = It is indeed the Mountain that has the form of the Veda
and glorified by the vedas, vilangum = shining véngada verpu
ena = as Venkatagiri (even in the vedas).

TS:  This is the Mountain where Sri Krsna, in the form of Lord
Srinivasa points us to His pair of lotus feet as the Ultimate
Refuge; it is the Mountain that destroys both forms of bondage,
namely punya and papa even in the worst of sinners; it is the
Mountain which shines proclaiming that it is truly the
Paramapadam itself; it is the Mountain that has an abundance of
punya tirthas (holy waters) with crystal-clear water; it is the
Mountain that is glorified as the one which is the repository of all
punya; it is the Mountain that can bring to one all the pleasures
found in the Golden Land; namely Paramapadam; it is the
Mountain that the residents of the heaven and earth equally adore.
It is indeed the Mountain that has the form of the Veda and is
glorified by the Veda that shines as Venkatagiri.

ﬂ r\' < =~ ﬂQ .
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srikrsnanghriyuga pradarsanakaro hyasmaka murvidharah
kdrainascaratamagham dvividhamapyunmilayan bhidharah|
esahyeva vimuktidhama paramityudbhasito bhadharah
tirthairnirmalavaribhirbahuvidhairnirandhrito bhidharah]| | |
punyanamayameva casraya iti khyata sstuto bhadharah
dhamna stasya parasya bhogamakhilam cotpadayan
bhidharah |

nityavasibhiratra bhisuravaraiscatyadrto bhidharah

prokto venkatasaila ityasadrs$o vedakrtirbhddharah]| |
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uttamamarttalam amaittador

elil danuvin uytta kanaiyal
attiravarakkan mudi pattum

oru kottena udirtta tiralon

matturu migutta tayir moytta veney
vaittadunum attanidamam

attigiri pattar vinai tottara

arukkum ani attigiriyé| |

(Sthana-visesadhikarah)

Meaning: tiralon = The Powerful One (Sri Radma) udirtta =
who felled oru kottu ena = in one bunch mudi pattum = all the
ten heads arakkan = of the Raksasa (namely Ravana) attira =
who was powerful with all the astras, kanaiyal = with an arrow
uytta = launched from or = an incomparable elil = dazzling danu
{danuvin} = bow amaittadu = that was appropriately matched
uttamam =with the greatest of all amarttalam = battlefield, as
well as the One (Sri Krsna) unum = eating venai = the butter
vaittad = kept (on top of the fire for melting) moytta = after it
came up migutta = profusely tayir = on top of the curd matturu
= ready for being churned vigorously with a churning staff (and
thus the Supreme Lord Who appeared both in the form of Sri
Rama and Sri Krsna), attan = (came to live) as the dear friend
idam am = in the great Hastigiri (of Karici). arukkum = 1t will
eradicate ara = to complete destruction (so that it is fully
destroyed leaving no trace behind) tottu = all the heat of pattar
= His devotees’ vinai = sins. (It is, after all, the Cakra representing
His Sankalpa or Will that destroys the sins of those who seek
refuge in His feet). (It thus seems as though) at-tigiri = that Cakra
(Sudarsana in His hand) ani é = is merely ornamental. [The
interpretation here is as follows: The place where the Supreme
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Lord resides has become sanctified by His prsesence alone. Thus
all the sins would be completely destroyed due to that rason
alone. Then where is the need for the Chakra in the Lord’s Hand?
The answer is that it sits there merely as a decorative ornament
on His hand].

TS:  Theall-powerful Sri Rama who felled in one bunch all the
ten heads of the Raksasa (Ravana) with a single arrow launched
from his incomparable, dazzling bow that matched appropriately
with the mood in the battlefield, as well as Sr7 Krsna, eating the
butter rising to the top from the curd that had been freshly
churned with a churning staff and put away (by Yasoda), stand in
the form of Lord Varadaraja as the Well-Wisher of His devotees
atop the Hastigiri Hill in Karici sanctifying the place and
destroying completely all the burning sins of His devotees by His
mere presence. Therefore it indeed seems as though the
Sudarsana Cakra He holds in His hand merely serves as an
ornament on His hand (since there is no more any need for it to
do its usual duty of destroying the sins).

SR HERIT TS ITATSasoTd

= A [aNN [N
TG SARNICRTREI TSI |

He2e FHYIAICY JRRIaTgd RIEFFMERUTTEE
o o ¢ o § a .r\:"

uttamasamyuga bhisadrsaika samujvala capasuyojitabanata-
astrabaloddhata daityasirodasakastabaka pravipatabaladhika|
manthana sammathanottha dadhisthanavoddhrta
Sikyagabhaksacanaviha

hastigirirnatapapasamaila vinasaka isakariralankrtih| |
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ettu ma marttiyen kanan en dikku
ettirai en pirakiruti

ettuma varaigal Inraven gunatton
ettenumen gunamadiyorkku

ettu ma malar en citti en patti
ettu yogangam en celvam

ettu ma gunam ettettenum kalai
ettirada méladuvum ettinavé| |

(Mdla-mantradhikarah)

Meaning: en guna matiyorkku = Those possessing the eight
qualities of the mind) [namely, grahana (comprehension) —
dharana (assimilation) — smarana (recall) — pratipadana (abilty
to explain) — gha (inference) — apoha (reasoning) arthavijiiana
(knowledge of the science of interpretation) and tattvajiigna
(knowledge of the true principle)], ettu enpum = who
contemplate on the “Eight”, namely the Milamantram
(Astaksara mantram), en gunatton = of the Lord, Who has the
eight qualities (such as Apahata-papama etc, Who inra = created
(all the following such as) ettu mamdarti =the one manifesting as
eight Mahamurtis (i.e., Rudra), en kan = the Eight-Eyed One
(Brahma), en dikku = the eight cardinal directions, ettu irai = the
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eight Dik-palakas (the ones guarding these directions), en
pirakiruti = the eight Prakrtis, and ettu ma araigal = the eight
Kula-parvatas (Principal mountains, namely Himavat, Nisadha,
Vindhya, Malyavat, Pariyatrika, Mandara, Malaya and Meru)
ettinavé = will have within their reach all the following qualities,
namely,

ettu ma malar = the eight types of great “flowers” (virtues such
as ahimsa, etc):

en citti = the eight siddhis (attainments [such as gha (inference),
tarka (logic), adhyayana (study), destruction of the three types
of misery adhyatmika, adibhautika and adidaihika (related to the
spirit, mind and body), sahrtprapti (good mind), dana (the ability
to give)]:

en patti = the eight forms of bhakti (devotion), [namely, smarana
(thinking of God), kirtana (singing about God), etc];

ettu yogangam = eight components of yoga [namely, yama (self
control), niyama (discipline, restraint), etc];

en celvam = the eight forms of “wealth” [such as anima (??77?),
etc];

ettu magunam = the eight great qualities of the soul [namely,
daya (compassion), ksanti (tolerance), anasdya (freedom from
jealousy, sauca (purity), anayasa (not getting tired), mangala
(auspiciousness), akarpanya (benevolence) and asprha (free
from desire, greed)];

ettu ettu enum kalai = the sixty four (8 x 8) arts, and

ettu mél aduvum iradam = the eight plus one more, i.e, nine rasas
(moods, sentiments).

TS: Those wise ones endowed with the eight qualities of the
mind that contemplate through the eight-lettered Mdalamantram
(Astaksari) on Sriman Nardyana Who has the eight auspicious
qualities, and Who created Rudra with eight maha martis, the
eight-eyed Brahma, the eight cardinal directions and their eight
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protectors, the eight aspects of the material world and the eight
mountain ranges, will find within their reach all of the following:
the eight great flowers, the eights siddhis, the eight components
of bhakti, the eight components of yoga, the eight forms of
wealth, the eight great sattvic qualities of the soul, the sixty four
arts and the nine rasas (mental moods), (i.e., they will receive all
the material and spiritual benefits).
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astamdirtimastanetramastadikpatin pradha-
nastakam nagastakam srjo gunastakasya tu|
astavakturastadhi gunasya tatsumastakam
siddhayo:’sta bhaktayo:’sta yogasampado:’sta ca| |
astau mahaguna $castau astabhirgunitah kalah |
astau rasastato yassyat labdha evakhila iha| |
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HenT(h) Heflgslg @ allevssTil BleTn

HENTL|EWS W6V alleneTiimi_enL & &LHldsleorm TGevt]| (46)

ondodiyal tirumagalum tanumagi
oruninaival Tnra uyirellam uyya

van tuvarai nagar vala vacudévarkay
mannavarkut térp paganagi ninra

tan tulava malar marban tané conna
tanittarumam tan emakkayt tannaiyenrum
kandu kalittadi clda vilakkay ninra
kanpudaiyal vilaiyattaik kalikkinrané| |

(Carama-slokadhikarah)

Meaning: marban = (The Ultimage Refuge) Who has on His
chest tan = cool tulava malar = tulasi flowers, and tirumagalum
= Laksmi who has on = beautiful todiyay = arm ornaments, oru
ninaival = out of the same sarikalpam (will) uyir ellam = that all
the jivas tanum agi = that they have together inra = created uyya
= may be saved, vasudevarkk ay = descended as the son of
Vasudeva in order that van = the beautiful tuvarai nagar vala =
City of Dwarak may prosper well, and (as Sri Krsna) ninra =
became tér paganagi = the charioteer mannavarkku = for the
kings (Pandavas); then tani = the unequalled darumam =
Paramatman, the Siddhopayam that tané = He Himself conna =
told (preached), tan = Himself has become emakk ay = our
Saviour, and kalikkinrané = is dispelling kan pudaiyal vilaiyattai
= this hide-and-seek game (in the form of bondage to the material
world or samsara) ninra = that stands vilakkay = as obstacle or
enemy for (one) who kandu = wishes to see (enjoy) tannai = Him



90

enrum = all the time and kalittu = rapturously ciada = wear adi =
His feet (on his head).

TS: God, the Ultimate Saranya (Refuge) decorated with tulasi
flowers on His chest, having decided that all the jivas of this
world that He along with His Consort Laksmi wearing the
beautiful arm ornaments have created, may be saved, decended
in the form of Sr7 Krsna, the son of Vasudeva and made the City
of Dvaraka prosper. Then, He became the charioteer for the
Pandava kings and preached Arjuna the incomparable Upaya of
Prapatti through the Carama sloka. Then as per His promise, He
Himself becomes the Siddhopaya (Means) to achieve Moksa for
those prapannas who rapturously “see” Him, enjoy Him and
wear His feet on their head, by removing the hide-and—seek game
called samsara (material bondage) from standing as an obstacle
in their path.

a_\ o _ﬁ ﬂ ]% A N .
geTl WHHTCHATHE TR0 Sgedd: |

N ~ < ~ ~
W FRAAGS T Tt 9

RTEIRTA YT Tl St 9 I<h! & S

AT Tdd (IS IRATEIHATHIH:
=~ < ~ PN Y
QGRS HYY Yd: T dl ledlll
- . o\ N o . ~0 o\
St GfdearIRTed FIETIYU SR
TSI g falgeama T aRamEd |l




91

vaksodharita sttaramya tulasipuspa $sriyaivanvitah

srstanam svayamatmanamiha paritranaya sankalpatah |
ramye dvaravatipure:’vatirya vasudevasyatmajatvena ca
ksatribhdya dharapateh svayamatho dharmo na ukto hi san| |
atmanam satatam vilokya bharitanandatmanamatmanah
padambhojayugasya mirdhasu dhrteh pratylihabhGtam
hitam| |

[Mlam samsrtibandhanaikamuditam karunyapurno harih
netracchadanarlpinim tu vinivrtyasman paritrayate| |
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mundalum ariyadalin muyala vénda
munnam adil acaidanai vidugai tinmai
véndadu carananeri veror kattu

véndil ayan attiram pol velginirkum
nindagunirai madiyor neriyil kiida

nin tanimai tunaiyaga entan padam
plndal un pilaigalelam poruppanenru
punniyanar pugal anaittum pugaluvomeé| |

(Carama-slokadhikarah)

Meaning: pugaluvomé = Let us sing very lovingly the praise
of anaittum = all the pugal = the glory (all the auspicious
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qualities) punniyanar = of Sri Krsna, the Embodiment of Dharma
(as indicated by “krsnam dharmam sanatanam) enra = Who
says:

“mandalum = Even if you happen to get into (get engaged in)
ariyadalin = some thing that can not be done, muyala vénda = do
not get into it again and again (i.e., do not start some thing that
you cannot achieve). vidugai = Giving up acai tanai = the desire
adil = in that munnam = at the very beginning itself (Giving up
the desire even before venturing on that) tinmai = is the best.
carana neri = The path of Sarandgati véndadu = does not like
(require) véRor kattu = assocoaton with any other means of
support (except anukalya sankalpam etc). véndil = If one looks
for such support (on his own volition) it (the Saranagati) nirkum
= may stand aside ve/gi = shyly (in embarrassment) ayan attiram
pol = like Brahmastra.

kada = Without joining nindagum = the long (arduous) neriyil =
path nirai madiyor = of the seasoned intellectuals (who are
engaged in an other means), (if you) tunaiyaga = take as your
help (i.e., use) nin = your own tanimai = helplessness
(akifichanatvam) and pindal = take refuge in en tan padam =
My feet, poruppén = | will forgive un pilaigalellam = all your
misdeeds (sins)”.

TS: Let us profusely sing the glory of Sri Krsna, the
Embodiment of Dharma, Who gives us several helpful
instructions in the Geetha (through the Carama sloka), which are
as follows:

e Do not keep on trying over and over again to do
something even after knowing that you can not do it or
that it is not for you. Give up the desire in that (for that
approach) at the very outset before you waste a lot of
effort.
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Know that the path of Sarandgati does not require (nor
does it like) help from any other means. In fact, if you
look for another means for support after you have once
chosen the path of Saranagati, Saranagati will shy away
and become ineffective just as the Brahmastra (the most
powerful of all astras) will become ineffective when
combined with lesser astras.

Give up following the difficult paths (dharmas) such as
JAianayoga, Karmayoga etc., practiced by some
intellectuals (“sarva dharman parityajya”), and instead if
you use your “helplessness” itself as your main “asset”
and throw yourself at My feet (“mamekam saranam
vraja”), | will forgive all your misdeds and save you
(“aham tvam sarva papebhyo moksayishyami’).
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nyasatmadhvanukilyadyapara parikaralambanam naivacecchet
sapeksavartate cet itaraparikare vridito:’jastravat syat| |
nirvartye dirghakalannipunamatimatam te:’gatasyaikapadyam
akificanyasya sahyat saranamupagatascettvamanghri madiyau |
sarvanyetanyaham te vividha kalusitani ksamamtti vaktuh
Srijaneh punyamaurtessakalamapi yasah kirtiyamo:'timodat| |
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cadanamum narpayanum nanéyavan
cadaganum en vayamay ennaipparrum
cadanamum carananeriyanrumakkuc
cadanangal innilaikkor idaiyil nilla
védanai cér vérangamidanil vénda
vérellam nirku nilai nané nirpan
tddanumam nadanumam ennaip parric
cogam tirena uraittan calginranée| |

(Carama-slokadhikarah)

Meaning: “nane yavan = | become cadanum = the Sadhana
or the Means (the Means that requires no other source of support
for one who is absolutely helpless) as well as nal payanum = the
Auspicious Result [i.e., | am both the Prapya (One Who is to be
attained) as well as the Prapaka (the One Who will get you
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there)]. cadakanum = Even the aspirant (one who is performing
the prapatti) en vayamay = should consider himself as belonging
to me and parrum = attain ennai = only Me (meaning that ego or
individuality should be given up). sharana neri = The path of
Sarandgati cadanum anru = is (in fact) not (even) the means
umakku = for you (it is merely “an excuse”). cadanangal =
Means (such as bhakti etc) or idaiyil nilla = will not stand alone
innilaikk = in this case ( of Saranagati) (cannot act as the primary
means of support), (there is thus no need for such alternate
means). nirku nilai = In their state of existence (with regard to the
attainment of the desired objectives), vérellam = of all the
remaining dharamas or approaches (other than Prapatti) nané =
I alone nirpan = am the One to be standing (I alone am the One
to grant the desired objective). parri = By taking refuge in ennai
= Me, Who tadanum ay = who is both the Messenger, nadanum
ay = and the Saviour [i.e., through My qualities of saushilya
(good nature) and svamitva (ownership, authority),etc], cokam
tir = put an end to your grief”,

ena = thus uraittan = saying, Sri Krsna cilginrané = is indeed
using us for His own benefit (Meaning that He Himself, for His
own sake will accept us).

TS:  Hereisthe message of Sri Krsna through the Carama sloka
to the jivas:

I am both the Desired Object and the Means to attain it. The
aspirant must give up his ego, subject himself to my control and
fully surrender to me; understand that in fact Sarandgati is not
even a “tool” to attain Moksa; it is only an “excuse” for Me to
save him. No other means can supplement Saranagati in attaining
Me. This path of Sarandgati does not require the help from any
of those other painful, hard-to-practice techniques. In fact, even
in the case of all those other methods, | alone am the One to grant
the desired result ultimately. Hence by taking refuge in Me, Who
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will become the Messenger as well as your Saviour, say good-
bye to all your grief.”

Thus saying, Sr7 Krsna seems to be coming forward on His own
to save the jivas, as though He is doing this for His own sake and
pleasure.
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bhaveyamahamuttamottama phalam ca tatsadhanam
sa mamhi $aranam vrajenmama vase sthitassadhakah |
na caiva $aranagatirbhavati vasca tatsadhanam

na yanti sahakaritam itara sadhananyatra va| |
duhkhapradamtvitaradangamihanapeksam
nyasetarapyapurusarthakaro:’pyaham hi| |

datamca mam prabhummavetya param prapadya
Sokam tyajeti sa vadan svayamavrnoti| |
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56T Blewasraumed Brid (P)ewFu|Ld &mevLd (R)esTGmm
BTeDOTGWIT 6TTM) Hewdh ClFui1sslesTm TEevT|| (49)

tan ninaivil vilakkinrit tannai nannar
hinaivanaittum tan vilaittum vilakku nadan
en ninaivai ippavattil inru marri
inaiyadikkil adaikkalam enremmaivaittu
mun ninaival yam muyanra vinaiyal vanda
munivayarndu muttitara munné tonri

nan ninaival nam icaiyum kalam inro
nalaiyo enru nagai ceyginrané| |

(Carama-slokadhikarah)

Meaning: nadan = The Lord, the Saviour, vilakk inri = Who
has no obstacle tan =to His ninaivil = sankalpam (will), tan
vilaittum = even while Himself creating according to their past
karma, anaittu ninaivum = all the sankalpams (desires) in tannai
nannar = those who do not seek His refuge but are enemies of
His bhaktas, vilakkum = thwarts them, will (in my case) marri =
destroy inru = now (due to my sudden good fortune, having
decided to save me) en ninaivai = my desire (in this samsara or
material world) vaittu = and places ennai = me {emmai =us} inai
adik kil = under His two feet adaikkalam = as an entity to be
saved; thereafter, ayarndu = forgetting muniv = the anger (the
punishment) vinaiyal vanda = (caused by) arising from the
misdeeds that yan = | muyanra = have committed due to ninaival
= the memory (confusion between the body and atman) mun =
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from the past, He tonri = appears (through the Arcavatara in the
temples, etc) munné = right in front of us tara = to grant us mutti
= Moksa. Then (He) nagai ceyginrané = smiles enru =
(wondering) whether kalam = the time that nam = we nal ninaival
= by a good decision icaiyum = accept (to seek Saranagati) (will
come) inré = to-day naldiyé = or to-morrow!

TS: God, Whose will nothing can obstruct and Who will
destroy all the evil intentions of those that do not seek refuge in
Him even though He Himself is the One Who created those
intentions in them (according to their past karma), will now
destroy my dsires for this samsara and accept me as One to be
saved; further, forgetting all the anger | had created in Him
because of the evil deeds I have committed under the influence
of my past memory (past karma), He is appearing before me in
the form of the Arcamarti in the temple in order to bestow Moksa
on me. He thus smiles in good humour when He see us debating
whether we should throw ourselves at His feet to-day or to-
morrow!

g | WY TlidafaiealsaTsIdEi @4 o
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S e it RaRgaRTisaReaisya=aeq: |
THg AT SoEHT STTAN SET 1S
FACETYU: Fefienged Sfdl o Heaard FUr |
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sankalpe ca svakiye pratihatirahito:'nasritanamsvayamtam
sankalpamvardhayitvakhila mapi vidadhat
santarayamsaranyah|
sankalpamtammadiyampracaladadhibhavamsannivartyadhuna
tat

niksipyadhastu vastu svacaranayugalasyeti mamraksaniyam| |
purvajiiananuridpamyadaha makaravampapa metena kopam
jatamvismrtya muktimvitaritu
mabhito:’vasthito:’bhyarcyaripah |

satsankalpanna ista ssamaya upagato hyadyava $va:’thaveti
svepsaplrnah pratiksankuruta iti paro mandahasam karoti| |

UTl (5 @ flw Ls»Lpweui eLpsued LI LIgSSTO)L_T (3 T 6V
T (H& B [H6T &(h LT W6T 060 HI 61(hhFIH6VT6V

BTL_(h&SH (6T 61FH HTTIOMM Y bHS HewL_ ailamTmis
oT_(h&FewL_s1015Cs% Gleuaflsasr_ B GuwiiailersGs||  (50)

pattukkuriya palaiyavar muvaraip pandorugal
mattukkarul taru mayan malindu varuttudalal
nattukkirul cega nanmarai andi nadai vilanga
vittukkidaikalikke velikkattum meyvilakke| |

(Acarya-krtyadhikarah)

Meaning: pand orukal = Once upon a time in the past, i mey
vilakké = this Satyadipa (Lamp of Truth) (was created) vittukk
idai kalikké = on the front porch of a house (in the town of
Tirukkévalar) by mavarai = the threesome (Polgai Alvar,
Bhatamuni, and Péy Alvar) palaiyavar = nityasari-like early
Alvars uriya = who were appropriately equipped pattukku = for
pacurams (who were fit to sing the praise of God through very
unique set of Tamil pacurams), varuttudalal = because of
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“pestering” (by repeatedly coming and troubling them in an
invisible form) (exerted by) mayan = the Great Magician (Sri
Krsna) aru/ taru = Who would extend His compassion towards
mattukk = the cetanas (who represent His Lila Vibhiti); mey
vilakké = It is indeed this Satyadipa (consisting of the universally
acclaimed three “Tiruvandadi’s that were created by the three
Alvars in the cramped space on the front porch of a house) i
velikattu = that brings out vilanga = in an illuminating way nadai
= the paths (Bhakti, Prapatti) andi = that have become famous in
the upanisads which form the final part nan marai = of the four
vedas, nattukku irul cega = so as to destroy the darkness of
ignorance (pervading) the whole world. [The Dipa called the
Three Tiruvandadis that was created at one time by the Great
Magician through three people when they had assembled together
at Tirukkovaldr dispels ignorance and shows the Bhakti and
Prapatti paths. In the same manner, using my Acdrya
Vadihamsabudacarya as an excuse, Lord Hayagriva has caused
Rahasyatrayasara to be brought out of my mouth. (It means that
He caused our sampradayam to be promoted in the form of this
grantham in addition to the form of preaching (through
pdcurams) coming from the mudal Alvars (the first Alvars)]

TS: Oneday, (alongtime ago, a Light was created on the front
porch of a house (in the town of Tirukkovaliir) by the group of
three early Alvars (Polgai Alvar, Batattalvar, and Péyalvar) who
were uniquely qualified to compose Tamil pacurams (of the three
Tiruvandadis), when they were squeezed into a narrow space by
the presence of an invisible form (Sr7 Krsna, the Great Magician)
Who has a great deal of compassion towards the cetanas of this
world. This light indeed is the Satyadipam (Lamp of Truth) that
unfolds in such an illuminating manner the paths towards Moksa
discussed in the upanisats as to destroy the darkness of ignorance
pervading the whole wold.
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gadhabhisstotumarhan pratana munivaran trin kadacittu
plrvam

mayavi cetananamatisayakrpaya:’pidayacc adhikamat|
lokajfianama hartumrutisikhara susrtyo Sca sandarsanartham
dehalyam kutracit sma jvalayati sa parassatyadipo:'yameval| |
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uru cakatam udaiyavoru kalurrunarndana
udan marudam odiya orupodil tavalndana
uri tadavum alavil uralodurru ninrana
uruneriyor taruman vidu tidukkugandana
maraneriyar muriya pirudanattu vandana
malarmagal kai varuda malarpodil civandana
marupiravi arumunivar malukkicaindana
manu muraiyil varuvador vimanatturaindana
aramudaiya vicayan amar téril tigalndana
adaluraga padamadiya adik kadindana

aru camayam arivariya tanattamarndana

ani kurugai nagar munivar navukkamaindana
veriyudaiya tulavamalar virukkanindana
vilugariyor kumaran ena mévic cirandana
viralacurar padaiyadaiya viyat tudarndana
vidalariya periya perumal meyp padangalé| |

(Nigamanadhikarah)

Meaning: oru kal = At one time urru = carefully unarndana
= they were awake udaiya = so as to shatter to pieces uru = the
powerful cakadam = cart (possessed by the asura) (even though
they appeared to be sleeping they killed him as soon as he
appeared); oru padil = At one time, tavalndana = they
crawled on all fours odiya = so as to break marudam = the arjuna
trees udan = that had grown together like twins; ninrana = they
stood ural 6du urru = being tied to the mill stone at the waist (by
Yashoda) (alternately, they stood on the top of the mill stone so
as to reach and pick up what was in the pot-hanger) uri tadavum
alavil = while laying hands on the pot hanger (in which were kept
butter, milk, curd, etc); ugandana = they were very happy (to go)
tadukku = as a messenger vidu = sent daruman = by Dhramaraja
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or = the only one uru neri = who always followed the righteous
path; vandana = they moved around pirudanatt = in the
Brinndavana muriya = breaking and toppling mara neriyar = the
enemies who were intrinsically of angry viscious nature;
shivandana = they turned pink malar podil = even more than
blossomed flowers as malar magal = Mahalaksmi, who resides
in a flower kai varuda = held them with her own hands (to softly
massage them in worship) (meaning that God’s feet are so tender
and smooth); icaindana = they became the object malukk = of
pious devotion munivar = of the sages arum = praying for no
more maru piravi = of being born again; uraindana = they stayed
permanently 6r = in that one-of-a-kind vimanattil = (divine)
Vimanam (at Srirarngam) varuvadu = that has been manu maraiyil
= in the Manu-vamsa (being originally in Brahmaloka and
subsequently being obtained by the Manu dynasty for the good
of the world); tigalndana = they shone téril = in the chariot amar
= in which was appropriately seated vicayan = Arjuna udaiya =
who possessed aram = the quality of dharma (of self surrender
to God); kadindana = they wore down adal udaiya = the
extremely powerful urugam = serpent Kalinga adi = by dancing
(on its top) pada madiya = so as to twist down its hoods (thereby
completely destroying its arrogance); amarndana = they have
resided tanattu = in the Place (Paramapadam) ariv ariya = that
cannot be understood aru camayam = by the six sastras;
amaindana = they became appropriate subjects navukku = of the
tongue muruga {munivar} = of the unique sage (i.e., these two
feet became appropriate subject for the divine words of praise
from Nammalvar), the leader of ani = the Jewel (of earth)
kurugainagar = Kurukapuri town; anindana = they were
appropriate in quality virukku = for (receiving) the unique
(sacred) tulava malar = tulasi veri udaiya = that possesses
fragrance; cirandana = they began to shine in a grand manner
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mévi = by firmly deciding 6r kumaran ena = to make an
incomparable boy kari = out of a dark block of charcoal vilu =
that came out (of the womb of Uttara); tudarndana
{tuyarndana} = they chased viya = till they destroyed adaiya =
completely padai = the army viral acurar = of the powerful
asuras; mey padangalé = Aren’t those indeed the soft Feet periya
perumal = of Srf Ranganatha vidal ariya = that is impossible to
give up (even for the greatest jfianis)? [In other words, it is only
the feet of Srf Rarnganatha that performed all the aforesaid feats;
they are so great]!

TS: They, at one time, remained carefully awake to break the
powerful cart (the Asura Sakatasura who came in the form of a
cart); on an other occasion, they crawled between a pair of arjuna
trees that had grown together as twins, and caused them to break;
they once stood being tied at the waist to a mill stone, by the
mother Yashoda, while attempting to reach the hanging pot
hanger carrying butter, curd, etc; they happly went to
Duryodhana’s court carrying a message for the righteous
Pandava, Dharmaraja; they moved around in Brindavana
cracking down on those angry ones who came with evil
intentions; they were so tender as to turn pink even when
Mahalaksmi, herself residing in a flower, lovingly massaged
them with her ever-so-soft and delicate hands; they are the object
of worsip of the great sages who always pray for an escape from
the cycle of births and deaths; they have resided in that one and
only Sriranga Vimanam that has been passed on down the line of
the kings of Manu vamsa (dynasty); they shone (with Sri Krsna)
in the chariot in which deservingly sat Arjuna who had adopted
the righteous path; they danced on top of the very powerful
serpent Kalinga till its hoods folded down exhausted and
humiliated; they settled down in such a place (i.e.,
Paramapadam) that cannot be comprehended even by the six
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sastras; they became the appropriate subject for the celebrated
tongue (divya saktis) of Sri Nammalvar of the town of Kurugdir,
which shines like Jewel of earth; they became the appropriate
object for receiving the very special fragrance of tu/asi leaves in
worship; they shone in greatness by deciding to turn what came
out as a charred block out of the womb of Uttara into an
incomparable boy (who became famous as Pariksit); they chased
the powerful raksasa army till they were totally destroyed; they
are indeed none other than very soft and tender feet of the God of
all gods Sr7 Rariganatha, which no devotee wants to let go.
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drdhasakatavinase jagratau savadhanam
yamalataruvibhangetvekada ringinau taul|
upari ca navanitamarsanolukhalasthau
supathagayamastnvadista dityaprahrstau |
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sarudarihananayetau hi brndavanante
sumajanikarasam vahattapuspatiragau|
punaranudayakanksayunmuni pritibhajau
anugata manuvamsapte vimane hi susthau| |
dharmikarjunarathe samujvalau vikramoragaphana
praharinaul|

satsrutanavagatasthale sthitau bhavibhisa
kurukesavakpadaul| |

atisurabhitulasya srestatotpadakagryo
kupatanalasitengalaikaputratvadau tau|
prabala danuja senonmulanayanuyatau
atimrdulapadau tau dustyajau rangabhartuh]| |
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marai uraikkum porulellam meyyenrorvar
manniya kirmadi udaiyar van gunattil
kurai uraikka ninaivillar gurukkal tampal
kodarra manam perrar kolvar nanmai

cirai valarkkum cila mandar cangédattal
cidaiyada tin madiyor terindadorar

porai nilattin migum punidar kattum engal
ponrada nanneriyil puguduvaré| |



Meaning: (Only the following great people) puguduvare
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(Nigamanadhikarah)

will enter in engal = our ponrada = never-to-die nal neriyil =
virtuous path (or, our composition which shows the virtuous
path) that migum = the very great punidar = Pure Ones (Good
acaryas) porai nilattin = on this compassionate Mother Earth
kattum = have shown us:

orvar =Those parama astikas (extremely godly people)
who believe mey enru = as truth (the ultimate meaning)
porul ellam = all the explanations (all the tattva, hita and
purusarthas) marai = that the Vedas uraikkum = put forth
udaiyar = Those that possess manniya = very firm kar =
very subtle (sharp) madi = intellect

ninaiv illar = Those who have no mind to (would never
even think of) kurai ninaikka {uraikka} = find (imagine)
faults van gunattil = in the laudable qualities (of others)
perrar = Those who have acquired kédu arra = flawless
manam = good jiana gurukkal tampal = from the great
acaryas

nammai kolvar = Those who rule or own us (in the sense
“kraya-vikkrayarha dasaya samindhate”) {An alternate
reading is “kolvar nanmai”} = those who receive/accept
all that is good]

tin madiyor = Those who have a strong mind cidaiyada =
that cannot be broken (loosened) cangédattal = by the
signals cila mandar = from some dim-witted persons cirai
valarkkum = that perpetuate the bondage (called samsara)
[having firm faith in what they believe and hence not
accepting any thing else] and

Those terindanérar = know well and do not aspire for
trivial benefits {an alternate reading is “shirandadérvar”
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= aspire for the supreme benefit; still an other reading is
“terind ad orvar” = know and accept what is correct]

TS: Only the following types of people will enter this
everlasting virtuous path of ours, that has been shown to us by
the mahatmas of this earth; these are the great astikas who (i)
have full faith in the truth of all the statements made in the Vedas,
(if) who have a firm mind and a sharp intellect, (iii) who would
never think of finding faults in others’ qualities, (iv) who have
acquired flawless knowledge from the great acaryas, (v) who are
open to receiving good advice at all times, (vi) who have the
strength of mind to reject the messages from fools that would
perpetuate one’s entrapment in samsara and (vii) who can
recognize and accept what is good for them.
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vedoktartho yatharthassakala iti drdhamtvastika visvasantah
stheyasya siksmamatya saha bahusugunesinatanuktinisthah|
acaryanam sakasadanagha matisucisvantamaptassadarthyah
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karasamvardhakanam katipayavidhiyamatmasanketamatrat| |
nirmtta dhiradhikassadasaditi vivicyadadana Sca satvam
1drksah ksantisimaksitisu ca gurubhih darsite:’tyantasuddhaih |
asmakine prasiddhe vihativirahite sampradayakramapte
sanmarge:’smin visantyeva hi rasikavarassarvalokaikasare| |

@51 suflullest 9 pOIBeTM6UT (B)6tTLsV6T CoumlBeumi
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idu valiyin amudenravar inbulan vériduvar
iduvaliyam allavenrarivar engal décikare
iduvali eydugavenru ugappal empilai poruppar
idu valiya maraiyor arulal yam icaindanamé| |

(Nigamanadhikarah)

Meaning: engal = Our décikaré = Acdryas indeed (like Sri
Vakula-bhidsana i.e., Nammalvar, Nathamuni, Yamunamuni,
Srimad Ramanuja, Pranatdrtihara, Vadihamsambuvaha etc.)
enru = having taught us that idu = only the path described in this
Prabandha in amud = is the most rewarding vali = virtuous path,
véridu var = gave up in pulan = the other very trivial and
insubstantive matters (and also made their followers too to give
them up); and arivar = have understood and decided enru = that
idu = this, namely God’s grace alone vali am = is the Means to
Moksa ala = and nothing else; [alternately, idu = these Bhakti,
Prapatti paths stated in this Prabandham valiyam = are the only
means for Moksa as declared in the sastras ala = and not any
other means derived from other interpretations] ; (Additionally)
eyduga = having decided (that they should be followed on this
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earth even in the future) ugappal = and being greatly pleased (by
our following the pious path and discourses) (they) poruppar =
will forgive em pilai = our mistakes [they will forgive us if we
create any apacaram (transgression) by strongly criticizing any
arguments made against this approach]. (Particularly because of
that reason indeed) yam = we icaindanamé = have accepted idu
vali am = only this path that has been advocated in this
Prabandham (as the “ghantapatham”) arulal = very kindly
maraiyor = by the acaryas who ardently practiced along the lines
approved by the vedas.

TS:  Ourgreat acaryas having taught us that the path described
in this Prabandham is the only rewading path, personally
relinquished all trivial things, being convinced that this path of
bhakti-prapatti descrbed in this Prabandham and nothing else is
the only Means for one to attain Moksa. Additionally, they will
be very happy to see us adopt this path and will readily forgive
all transgressions that we might commit while practicing it. It is
because of all these reasons, we have accepted and adopted this
path decibed in this Prabandham which was ardently practiced
by our great acaryas who were very well versed in the vedas.
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asmakam desikaste srti riya matibhogyamrtakhyetyavocan
Sabdadya alpasara iti ca parijahustyajayaficakrire tan|
moksopayo vina tam bhagavadurukrpam nanya ityudgrnantah
vartanyesa varivartviti manasi mahanandato:’smatpramadan| |
ksamante:’to gurinam no vaidikanam krpavasat |

etadeva suvartmeti niranaismanghryakurma ca| |

sTL_(QLilrenT (b HMwiTs eTibew Lo (F)sweu 9 Mlails s
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HL 6L Lfl6D QUTFHSSHT6V H6VBIGT Blewsv GlLMmmerGio||  (54)

ettumirandum ariyada emmai ivai arivittu
ettavonnada idam tarum engal ammadavanar
mutta vinaittiral mala muyanridum aficalenrar
kattelil vacagattal kalanga nilai perranamé| |

(Nigamanadhikarah)

Meanjng: arivittu = By giving a very clear understanding
(through the teaching of good acaryas that we found due to to our
good fortune earned from whatever little good deeds we had
committed), the essence of the secrets existing in the form of the
Mala-mantra, Dvaya-mantra and Carama-sloka) emmai = to us
(the samsaris) ariyada = who were ignorant of ettum irandum =
either “The Eight”, namely the eight-syllabled Astaksara or “The
Two”, namely the Dvaya and the Carama slokas, (He) tarum =
gave us etta onnada = the hard-to-reach (for those who do not
seek refuge in Him) (very unavailable) idam = Place
(Paramapadam) [as in sayings like “Moksam icchet
jandrdanat”, Moksado bhagavan visnuh”]. vacakattal = From
the uttereance (in the form of the Sri Krsna’s Carama-sloka)
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kattelil = that shines in every way, of engal madavanar = our
Lord , Laksmikdnta [“our”- meaning, us who, by placing Sri
amongst the community of paradevatas (the Supreme Devata),
have regarded them as “Sesi-Dampati”’], Who muyanridum = has
made a commitment mala = to destroy mutta = completely vinai
ttiral = the pile of our sins, enrar = and said to us afical = “Do not
be afraid” (“ma sucah”), pettanamé = we attained (based on the
strength of such firm assurance) kalanga nilai = an anxiety-free
state. [Seeing such a situation, we became free from all anxiety.
It is because of this only, that we got firmly established in this
unique technique for attaining Moksa].

TS:  Our Lord Madhava Who taught us, who knew neither the
Astaksaram nor the Dvaya and Carama slokas, those mantras
through good acaryas, and Who would bring within our reach the
Place (Paramapadam) that would have otherwise been
unattainable for us, has declared in the Carama sloka, that it is
His personal commitment to destroy all our sins and hence that
we need not be afraid. From this reassuring declaration of
Paramatman, we have attained a calm state of mind free from all
anxiety.
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sthanam durlabhamunnatam vitaritum no madhavasyodyatah |
sarvaghaughaviMoksakasya mahato ma $okabhak bhriti
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proktat bhogyatamat avapnuma padam vakyat vayam
susthiram| |
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vanul amarndavarukkum varunda varu nilaigal
tan ulanay ugakkum taram ingu namakkuladée
kGinula neficugalal kurramenni igalndidinum
ténula pada malart tirumalukkut tittikkumé| |

(Nigamanadhikarah)

Meaning: uladé = Isn’t it still there namakk = for us ingu =
in this material world (abounding in the community who are
against us) tan ulandy = to be having T nilaigal = these
characteistics (mentioned in this Prabandham) [i.e., possessing
fully all the qualities of the paramaikanthins (the super
devotees)] varum = that can be acquired varunda = only with
great effort (or very hard-to-achieve) amarndavarukkum = even
by those nityasaris living vanul = in the Paramapadam (or Indra
etc living in the Svargaloka),(and also) ugakkum taram = the
quality of being able to rejoice (seeing those possessing such
qualities)? igalnd idilum = Even if not accepted by (some) kanu
ula = crooked neficugalal = minded ones kurram enni = who seek
to find faults unjustly (either in this grantham or in me who wrote
this grantham), tittikkumé = isn’t it greatly relished tiru malukku
= by Laksmivalabha Sriman Néarayana tén ula pada malar =
having lotus feet sweet as though the floral nector is flowing over
them?
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[I have delineated very clearly our sampradayam in this
grantham. The practice of our sampradayam is also thriving
with no challenge. Even if some evil minded ones, who out of
envy at this sampradayam, try to use their crooked minds to
unjustly pick faults in this sampradayam and thereby try to
deride it, we will not in the least be troubled. Our mind will not
falter even a little since we know that such fault-finders are all of
crooked minds. How does it matter what any of these people say?
I have the great fortune that the material presented in this
grantham is extremely well liked by Sriyahpati Sriman
Nardyanal.

TS: We have indeed the happiness of personaly possessing
these qualities that even the nityasdris in the Paramapadam find
hard to acquire; we also have the good fortune of seeing that
others on this earth have been initiated into following this
sampradayam. So, what do | care if some with crooked minds
try to pick unjustly faults in this grantham or me? After all, |
know that this composition of mine is savoured by Sriman
Narayana, the One with sweet lotus feet. What more do | need?
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$rivaikuntha nivasinamapi mahayasaikalabhya imah
granthasthah svayamapya cedr$agunanandavahatvamhi nah|
astyevata ihativakrahrdayaih aropya dosan pari-

tyakta apyamrtodvahanghrikamala srisasya bhogyah khalu| |
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vellaip parimugar décikaray viragal adiyom
ullatteludiyadolaiyil ittanam yam idarken
kollat tuniyinum kodenrigalinum kar madiyir
ellattanaiyugavadigaladu emmelil madiyé| |

Meaning: ittanam = We have put down dlaiyil = in the book
eludiyadu = what was written down in the form of the acarya
upadesha (i.e., the special meanings that were planted in our
mind) adiyom = on our uflatt = mind (forming the “paper”)
viragal = with the “pen” (of acarya upadesam) vellai pari mugar
= by God with the face of a white horse (§r7 Hayagriva, described
as the “shuddhasphatika mani bhiabhrt pratibhata”) décikar ay
= having descended in the form of “Vadihamsabuvaha” Sri
Kidambi Appular. [that is, we wrote as if to make a separate copy
what is on the original. Sri Hayagriva is the actual author. Only
under His control, have I obtained the semblance of authorship; I
have just acted as the scribe engaged to copy on to the palm leaf].
idark en = What flaw can be there in this compostion authored by
Sri Hayagrva? kir madiyir = Oh you Great Ones with sharp
discriminating intellect! kollat tuniyilum = whether it is
considered to be highly acceptable (i.e. whether some finding the
greatness and merit of this composition acept this as the most
valuable work) (or) igalinum = whether it is not appreciated and
rejected kédenru = as being worthless (by some), en elil madi =
my well-trained firm mind e//attanai = will not in the least
ugavad = be either elated (for being accepted) igalad = or
(likewise) saddened (for being rejected). [Svami Desikan finally
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feels that to bless those that see the good things in this Divya
Prabandham and accept it, and to punish those that see only the
faults and reject this work, are both left to that Sri Hayagriva, the
Supreme Refuge; for He is the Creator of this Prabandha and not
him; Hence, Svami Desikan woud not experience either elation or
sorrow in any case].

TS: Inthislast pasuram, Svami Desikan expresses his feelings
in the following words about how this composition would be
received by the world,: “I have just put down in writing on a palm
leaf what The Lord with the face of the white horse, i.e., Srf
Haygriva wrote using my mind as the page and the teachings of
my Acdrya as the pen. i.e. | have been used as just a scribe. So,
what is there for me to worry? So, Great Ones of the world!
Please note that whether this work is accepted by some as
valuable or rejected by some others as worthless, my mind will
neither get elated nor saddened in the least.
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suddharvanana eva desikavaro bhitvopadesakhyaya
lekhanya mama manase yadalikhat patre:’likhamsarvasah |
ko doso:’sya susuksmabuddhaya ihadane prahane:’pi va

no tusyet tilamatramapyatilasadbuddhirna nindya cca me| |



117

A I AR 7H:

Srimaté Nigamanta Maha Désikaya namah

SIS RIETI: TR el
T A1 JSAREd Iad: FHonEadt F: |
TiaTese fafaT SRS |2 Eiedt
g fereuen ferfaareieT = 3= fw

srimadavénkatanathadésikamanéh saré rahasyatrayée
gadha yah pathitastadartha ucitah karnatavanya krtah |
gopaléna vipascita gurukrpabhaja mudé dhimatam
tattadbhava nirGpaka viracitassloka sca daivya gira | |

For the pleasure of the discerning ones, what is narrated as the
essence of the Rahasya-traya by Sri Verikatanatha the Crown
Jewel amongst the acaryas, has been appropriately translated into
the Kannada language by Pandit Gopalacharya, under the grace
of the Acarya; Also, slokas have been composed in the divine
Sanskrit language to bring out the essential meaning (of the
pasurams) of that composition.



